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Introduction 


The name of this Haggadah reflects the intention with which it has been crafted: 
nViNJ TU> Shir Ge’ulah means “song of liberation”. The overriding theme of Passover is 
the transition from slavery to freedom, from sorrow to gladness, from the narrow 
places of oppression to a world of true liberation. But this is not a transition that 
simply happens on its own. Liberation will not come unless we take up its cause and 
make it happen. 

It is a moral imperative for us to fight for the cause of liberation. Passover is a 
yearly reminder that this work may have taken some steps forward, but there is 
always much more to do. If we are not looking at liberation as something that is for 
all humanity, then we are helping to create the oppression that binds our fellow 
humans. If we espouse an “I got mine” attitude, then we are making it harder for 
others to “get theirs”. The fight for liberation must be intersectional: we must not 
abandon others because they are not like us in some way. We must lift up their voices, 
we must help them to sing their own liberation. This is the message of Passover. 

One of the time-honored ways in which we participate in the work of liberation is 
through song. Miriam and Moses led the Children of Israel in song at the Sea of 
Reeds: they are our spiritual ancestors. Trans women of color sang at Stonewall, 
leading the way for a revolutionary movement to follow in their wake: they, too, are 
our spiritual ancestors. Marchers from Selma to Montgomery, labor unions in 
protests, activists for peace and justice all around the world—these are all our 
spiritual ancestors. And we sing together tonight. 

It is the responsibility of Jews privileged with access to the traditional languages 
and texts to remove as many barriers as possible to the participation of all other 
people in the seder. To that end, this Haggadah provides a full transliteration for 
almost all the Hebrew that is recited or sung together in the course of the seder, to 
enable more engagement of people often gatekept out of Jewish ritual observance. 

This Haggadah is at once traditional and subversive. It is traditional in its scope, its 
organization, and its text, trying to err on the side of maximalism. There is more 
material here than can possibly be explored adequately in a single night’s seder, and 
much has been added since the first edition came out last year. It is subversive in its 
radicalness: going back to the roots of Jewish tradition, through its text and its 
commentary this Haggadah participates in a sacred colloquy. A traditional reader who 
encounters this Haggadah will find a lot familiar but will also be challenged in 
various ways, and conversely, someone who has never been to a seder before will 
hopefully find it engaging, provocative, and even a little challenging. 

Much text has been retained from the traditional Haggadah, but is mut’kan — 
adapted—for many reasons including theology and ideology. Shir Ge’ulah finds much 
inspiration for methods and goals of adaptation in the ongoing Siddur and Machzor 
Projects of Havurat Shalom in Somerville, Massachusetts. Some of the liturgy, 
particularly Nish’mat, is used here relatively unchanged from the Havurah’s sui 
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generis, mut’kan liturgy. And some parts of the seder are not mut’kan: for example, 
this Haggadah retains the traditional epithet for God oVipn melech ha-olam, 
literally meaning “King” or “Sovereign of the world”. It is retained partly to engender 
a familiar environment for most seder participants, but also because the concept of 
mal’chut —“sovereignty”—can be extended from its earthly connotations of temporal 
rule to a transcendent, magnificent, and awe-inspiring guiding of the natural world. 
For that reason, this phrase is translated “Guide of the universe” in this Haggadah. 

The Hebrew text of this Haggadah is based mostly on the traditional Ashkenazi 
texts, but the texts of the Hasidic Nusach Sefard and other versions of the seder liturgy 
have been incorporated in some places. The psalms of Hallel are presented with their 
full diacritical marks for cantillation ( trop ), to assist those who have the custom of 
chanting them in that manner during the seder. 

Due to the inherent inequality in the masculine-feminine binary gender system of 
Hebrew, it is a challenge to craft truly egalitarian and affirmative Hebrew texts. As 
much as possible, personal pronouns and gendered language have been avoided. But 
this is not often possible, so some paragraphs alternate between speaking of God in 
the masculine and in the feminine. In addition, the “generic” singular and plural, 
uniformly appearing in the masculine in classical and modern Hebrew, is sometimes 
switched for the feminine equivalents in the Hebrew text, but is still to be read as 
equally “generic”. 

In the translation and transliteration, YHWH is used to represent the name of God. 
But these are simply placeholders. Participants must feel free to read these names 
however they wish: Hashem, Shekhinah, Yah, Lord, Allah, Goddess, Divine One, and 
so forth. Again, this Haggadah is written with the hope that all participants, of all 
perspectives from traditional to radical, will find something to challenge them. 

As we celebrate Passover, let us remind ourselves of why we are here, what this 
holiday has meant through history, and what it means to us tonight. May this 
Haggadah be an impetus towards the sacred task of liberating of ourselves and others 
from slavery, from oppression, and from injustice. Let us pursue the goal of tikkun 
olam —repairing the world—as we sing a song of liberation together. 


Rabbi Emily Aviva Kapor-Mater 
Seattle, Washington, 2015 
rryu>n pu unin u;tn xij? 
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who live their lives in fear and danger 
simply for existing as who they are, 

and to the memory of those 
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May we soon see true liberation for all humanity. 
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Eruv tav'shilin 

Since cooking is prohibited on Shabbat, when a holiday begins on a Wednesday night, 
lasting through Thursday and Friday, special preparations must be made to allow the 
cooking of additional food throughout the holiday in preparation for Shabbat. Therefore, 
a small quantity of food, called an eruv, is set aside on Wednesday before sunset, to 
ceremoniously begin the preparation for Shabbat, and the following is recited: 

Praised are You, our God, Guide of the "1 $K ” HPlK 

universe, who has sanctified us through nlvn ITliyrn nivrrn 

the mitzvot, and instructing us concerning " " ' : ' " IT ' : T : ' : IT : ' 

the eruv. 

Baruch atah YHWH eloheinu melech ha-olam, asher kid'shanu be-mitz'votav 
ve-tzivanu al mitz'vat eiruv. 

The following paragraph constitutes a legal declaration, so one must recite it in a language 

that one understands: 

By means of this eruv, we and all who live ^20*7 Klb KT2) KIT KZflTU JHnSL 

in this community are permitted to bake, ^ ^*6-1 K JQUkVi K^lb-l 

cook, and heat food, light flame, prepare, T T ; T 7 : - : T 7 : - ’ T T " ‘ 

and make all necessary arrangements j 

during the holiday for Shabbat. Tin DTH bKTilT"^^ -lib ,Km\2>b 

inmn 

Ba-hadein eiruva yehei sh'rei lana I'meifei u-l'vashala u-l'at'mana u-l'ad'laka 
sh'raga u-l'takana u-l'me'bad kal tzar'kana mi-yoma tava le-shabbata, 
lanu u-le-chol yisra'el ha-darim ba-ir ha-zot. 


O On the surface, the eruv tav'shilin seems like a strange ritual: it is, essentially, a 
legal fiction designed to permit something that, according to a strict reading of the 
law, would be impermissible. But it serves another function, which is to link different 
kinds of holiness: the holiness of the holiday with the holiness of Shabbat. This 
reminds us that we human beings are not in control of the calendar, or of time itself, 
and therefore we ought to raise up and sanctify moments which may appear to be 
separate. The interconnectedness of all kinds of holinesses becomes a reminder of the 
interconnectedness of all things. 
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non "IUP3I Jlpna 

The search for hametz and its removal 


The search for hametz takes place the night before the holiday. Before the search, 
the following blessing is recited: 

Praised are You, our God, Guide of the “|!2>N ,c6ipn HFlN T|ri3 

universe, who has sanctified us through 
the mitzvot, and instructing us concerning 
the removal of hametz. 

Baruch atah YHWH eloheinu melech ha-olam, asher kid'shanu be-mitz'votav 
ve-tzivanu al bi'ur hameitz. 


:pan mp3 by uwi vnispa uunp 


After the search, the following paragraph is recited. Since it constitutes a legal declaration, 
one must recite it in a language that one understands: 


.TiTCha K3K3 ni^am Nmarrbs 

' : . t • ; t • : t • - s t 

tujrp nVn nmm nVti naan 

t : i - : t : •• : - • t : — . 


All hametz in my possession, 
whether I have removed it or not, 
whether I am now aware of it or not, 

I hereby declare nullified and ownerless 
as the dust of the earth. 


tqflJJS Hp3H HH^l bvf? ,T\b 


Kal hamira ve-hami'a de-ika vi-r'shuti, de-la hamitei u-de-la vi'ar'tei 
u-de-la yeda'na lei, libateil ve-lehevei hef'ker ke-af'ra de-ar'a. 


O The cleaning for Pesach is traditionally 
more or less complete by the evening of 
the holiday, and this "search" has a role 
that is more symbolic than practical. 

Many have the custom of "hiding" ten 
pieces of bread or other hametz material 
in various places. Some opinions hold that 
if one had thoroughly cleaned one's 
house, and one searched it and found no 
hametz, one may have recited a berachah 
in vain . 1 But others authorities hold that 
that even if none is found, the blessing is 
not in vain. The hametz is then carefully 
set aside to be burned (or otherwise 
disposed of) the next morning. 


O Traditionally, one searches the house 
by candlelight, using a wooden spoon and 
feather to gather up the pieces of hametz. 
The Talmud gives the reason why : 2 since 
the Torah commands "For seven days, no 
leaven shall be found in your house ," 3 
and one finds something by searching for 
it (as we learn from the story of Joseph's 
brother Benjamin: "They searched ... and 
the goblet was found" 4 ), we infer that 
searching is done by candlelight, as 
alluded to in the verses: "I will search 
Jerusalem with candles ," 5 and "The soul 
of a human being is a candle of God, 
searching out the inmost parts ." 6 


1. Rabbi Moses Isserles, Remci to Oral) Hayim 432:2 

2. Babylonian Talmud, Pesahim 8a 

3. Exodus 12:19 

4. Genesis 44:12 

5. Zephaniah 1:12 

6. Proverbs 20:27 
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In the morning when the hametz is disposed of, the following paragraph is recited. Again, 
since it constitutes a legal declaration, one must recite it in a language that one understands: 


All hametz in my possession, 
whether I have seen it or not, 
whether I have removed it or not, 

I hereby declare nullified and ownerless 
as the dust of the earth. 


.'nrchn nskt rurom NTorr*73 

j . : • T • S T • “: S T • “S T 

nVti nrnin-T ,nnnn *6 ti nnnrrr 
tnsva npan 'inbi bra*? ,nrnjn 

:KJTlin 


Kal hamira ve-hami'a de-ika vi-r'shuti, de-hazitei u-de-la hazitei, 
de-vi'ar'tei u-de-la vi'ar'tei, libateil ve-lehevei hef'ker ke-af'ra de-ar'a. 


May it be Your will, my God, that just as DWti DU?3Uj jtpjsVo Jiin > n‘’ 

I have removed all hametz from my house 
and my domain, so too may I merit to 
remove the evil inclination from my heart, P11 1?,- l^p? I? 

and thus may You remove all wickedness tTHNil ID nDUTlirbs DK “IP3F1 131 

~ , 1 7 V IT T T : * T T V ** T s * ; 

rrom the earth. 

Yehi ratzon mi-l'fanecha, YHWH elohai, she-ke-shem she-ani 
meva'eir/meva'eret hametz mi-beiti u-me-r'shuti, kein ez'keh leva'eir 
et yeitzer ha-ra mi-libi, ve-chein teva'eir et kol ha-rish'ah min ha-aretz. 


j'rwuhni wan fan rninn/ninn 


O Generally speaking, hametz is defined 
as any product made from the grains 
wheat, barley, oats, rye, and spelt, that 
has become leavened or fermented. 
Refraining from eating hametz is one of 
the most recognizable observances of 
Pesach. One is prohibited not only from 
consuming hametz, but from possessing it 
or deriving any benefit from it. Instead of 
hametz, we eat matzah, which is bread 
baked without leavening agents and that 
has not been given time to ferment. 

O The leavening in hametz can be 
thought to symbolize "puffing up" with 
pride and arrogance. The prayer above, 
written by the Ari, reflects this notion. It is 
not only the physical hametz that must be 
removed from our possessions; we must 
also try our best to remove from our hearts 
our spiritual hametz, which is the jnn IS’ 
yeitzer ha-ra, the inclination to evil. 

Only when we battle our impulses to 
wickedness will we be able to carry on 
the work for liberation 

O Many Ashkenazi Jews also refrain from 
eating kit'niyot, literally "small things". 

This generally includes corn, rice, beans, 
and lentils (and in some traditions, 
peanuts). Kit'niyot are not considered 
hametz, however, and one is not bound 
to the same restrictions regarding them 
as one is concerning hametz. There are 
multiple explanations, of various degrees 
of satisfactoriness, for how and why this 
custom developed, and to what extent it 
should be continued in modern times. 

O Particularly among Hasidim, there is a 
custom to refrain from eating matzah that 
has become wet, called gebrochts, 
"broken" or "ground" in Yiddish. The 
reason behind this is to avoid the 
possibility that some flour in the matzah 
that was not properly mixed with water 
may come into contact, and thus become 
leavened, by the water. However, some 
non-Hasidic Ashkenazim deliberately eat 
gebrochts on Pesach, in order to 
demonstrate explicitly that it is permitted. 


7. Adapted from the Haggadah of the Ari, Rabbi Isaac Luria, of Safed, Israel (1534-1572) 
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jmj jip'nn 

Lighting the candles 


Before sunset, at least two candles are lit and the following blessing is recited. 


On Shabbat, the words in brackets are added. 


Praised are You, our God, Guide of the 
universe, who has sanctified us through 
the mitzvot, and instructed us to kindle 
the [Shabbat and] festival lights. 


"ii2>K jObipn pbn wrfot p nrm pm 
by) "ij p’binb wxi vniim utPpp 
:niu or [Vuh mp>] 


Baruch atah YHWH eloheinu melech ha-olam, asher kid'shanu be-mitz'votav 
ve-tzivanu lehad'lik neir shel [shabbat ve-shel] yom tov. 


One who recites the She-heheyanu blessing here need not repeat it after Kiddush. 


Praised are You, our God, Guide of the 
universe, who has kept us alive, sustained us, 
and enabled us to reach this occasion. 


,Dbipn p)n wrfot p nriK pm 
:njn inf? ujrarn uojpi irnniP 


Baruch atah YHWH eloheinu melech ha-olam, she-heheyanu ve-kiyemanu 
ve-higi'anu la-z'man ha-zeh. 


O Fire is a powerful natural force of both 
creation and destruction, at once alluring 
and deleterious. Flame, in our tradition, 
is a divider between secular and sacred. 
Lighting candles for Shabbat and holidays 
marks a transition between different states 
of being and different ways of marking 
time, and encourages us to be present 
within those moments of existence and 
to bring their light into lives. 


O This blessing over the holiday lights is 
phrased in the singular: "U neir means 
"candle", not "candles". The custom 
developed to light two candles for 
Shabbat to represent the two different 
versions of the fourth of the Ten 
Commandments: we are enjoined to both 
"remember " 8 and "keep " 9 Shabbat. The 
custom has been extended to lighting 
candles for festivals as well as Shabbat. 
Some have the custom to light even more 
than two candles. 


8. Exodus 20:8 

9. Deuteronomy 5:12 
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nOD TTO 

The order of the seder 


Kiddush over wine, 

Kadeish, 


first handwashing, 

u-r'hatz, 


dipping a vegetable, 

karpas, 

,D5“p 

breaking the middle matzah, 

yahatz, 


telling the story, 

maggid, 

,T3Q 

second handwashing, 

roh'tzah, 

,nsm 

' T t T 

blessing over bread, 

motzi, 

jtrsio 

blessing over matzah, 

matzah, 

' T “ 

blessing over maror, 

maror, 

,nnn 

the Hillel sandwich, 

koreich, 


the festival meal, 

shul'han oreich, 


eating the afikoman, 

tzafun, 


grace after meals, 

bareich, 

>T13 

praise and thanksgiving, 

hallel, 

,V?n 

conclusion and singing. 

nir'tzah. 

:n2u 

T t ’ 


O The word ttd seder literally means 
"order". Everything in the seder has a set 
place in the evening's ritual. This poem 
divides the fifteen discrete pieces of the 
seder into a set of rhymes, a mnemonic to 
help make it easier to remember what 
comes when. However, the attentive 
seder celebrant will note that some of 
these pieces of ritual contain much more 
than their simple name might suggest. 


O In many communities, it is traditional 
for the leader of the seder to wear a white 
robe known as a kittel. The kittel is also 
worn on the High Holidays of Rosh 
Hashanah and Yom Kippur as well as 
during weddings. In addition, the kittel 
is used as a burial shroud, symbolizing 
purity and simplicity. The kittel has no 
pockets: beyond this world, our physical 
accumulations are meaningless. 
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Kadeish — The first cup 


On Friday night, begin with the following paragraph: 

— ip-pi 3-uprn 


And there was evening, and there was morning— 

The sixth day. The heavens and the earth 
and all they contained were finished. God 
completed all the work that God had begun 
to do, and on the seventh day God rested 
from the work God had done. Then God 
blessed the seventh day and sanctified it, 
for on it God rested from all the work of 
creation that God had done. 10 

Va-yehi erev va-yehi voker— 


pKm own iVd’ 1 wn dp 
■’irnwn Di»a trribN bm 

• • : - J - • VS <- S - IT T S T s 

nra napi nam iroNbn 
:niyp ni2>H irDkVn-bsn ^nwn 

IT T JV -S IS “ S T * ‘ * S “ 

unjTi pawn ov-nist bn'Vk pTi 

iriakVn-ban haw in ra .ink 

S -S T * -T < J’ 7 <S 

:niwih> K“i3i— 

I “S 1“ l* VS )T T V -S 


Yom ha-shishi. Va-y'chulu ha-shamayim ve-ha-aretz ve-chol tzeva'am. 
Va-yechal elohim ba-yom ha-sh'vi'i m'lach'to asher asah, va-yish'bot ba-yom 
ha-sh'vi'i mi-kol m'lach'to asher asah. Va-yevarech elohim et yom ha-sh'vi'i 
va-y'kadesh oto, ki vo shavat mi-kol m'lach'to asher bara elohim la'asot. 


On all nights, Kiddush begins here: 


By your permission, my friends— 

Praised are You, our God, Guide of the 
universe, who creates the fruit of the vine. 


—■narn ’nran ,nnp 

,abiyn irn'Vk ” nnK 

ns tnia 


Baruch atah YHWH eloheinu melech ha-olam, borei p'ri ha-gafen. 


O During the seder, we drink four cups of 
wine, based on the four actions by which 
God promised to redeem the people 
Israel: "I will bring you out from under the 
burdens of the Egyptians, and I will deliver 
you from their servitude, and I will 
redeem you with an outstretched arm and 
with great judgments, and I will take you 
to Me for a people, and I will be God for 


O On normal days, even if wine is to be 
consumed with the meal, we do not make 
a ceremony of blessing it before the meal 
begins. But on Shabbat and festivals, we 
say Kiddush and drink wine before we 
start the meal, because we wish to bring 
in the holy day with joy and gladness. 

This makes the meal itself an extension of 
the kiddush, dedicating it to the happiness 
of the day. 




10. Genesis 1:31-2:3 

11. Exodus 6:6-7 
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On Shabbat, the words in brackets are added. 

"rate ,oVipn p pifik ■jym 


Praised are You, our God, Guide of the 
universe, who has chosen us along with 
all other nations, and exalted us together 
with all tongues, and sanctified us 
through the mitzvot. You, our God, have 
lovingly given us [Shabbat for rest and] 
festivals for celebration, holidays and 
seasons for rejoicing, in particular [this 
Shabbat and] this Festival of Matzot, 
[lovingly] a holy convocation, a reminder 
of the exodus from Egypt. For you have 
chosen us and sanctified us along with all 
other nations, and [with love and 
pleasure] given us as an inheritance 
[Shabbat and] these holy times. Praised 
are You, God, who sanctifies [Shabbat,] 
the people Israel, and holy occasions. 


-bs-op unoin .Dirbp-op in nna 

T * IT S S ' T T * IT “IT 

” jib jnrn .rnispa wzftpi 
[i nn-ua 1 ? niraip] ranta 
,|iW? D'apri npn ,nnaipb oniJio 
an [oi'-nN] njn rawn] oi'-nN 
[rarrn] ,iannn jot ,njn nipan 
ua ’3 .onxp nx^b -dt ,unp *npp 
,D’Qpn-b3-DP nunp uniNi ,mnn 
[jisnrn ranta] ^pznp njjini [nauft] 
nnK Tra .lanbnan liipmi nnom 

T” ' T IT S ” S * * TS T ! * S 

tD'apTn] *»nizp [] nawn] unpn ,p 


Baruch atah YHWH eloheinu melech ha-olam, asher bahar banu im kol am, 
ve-romemanu im kol lashon, ve-kideshanu be-mitz'votav. Va-titen lanu, 
YHWH eloheinu, be-ahavah [shabbatot li-menuhah u-] mo'adim le-sim'hah, 
hagim u-z'manim le-sason, et yom [ha-shabbat ha-zeh ve-et yom] hag 
ha-matzot ha-zeh, z'man heiruteinu, [be-ahavah] mik'ra kodesh, zeicher 
li-y'tziyat mitz'rayim. Ki vanu vahar'ta, ve-otanu kidash'ta im kol ha-amim, 
[ve-shabbat] u-mo'adei kod'shecha [be-ahavah u-ve-ratzon] be-sim'hah 
u-ve-sason hin'hal'tanu. Baruch atah YHWH, mekadeish [ha-shabbat ve-] 
yisra'el ve-ha-z'manim. 


On Saturday night, Hav’dalah, the ceremony separating between Shabbat and the rest of the 
week, is inserted here, where it comprises the following two blessings: 


Praised are You, our God, Guide of the 
universe, who creates illuminating fire. 


,D?tPn nPQ 


ivpn " nna m 

I” V! TS T - * T 

nit*p tnia 


Baruch atah YHWH eloheinu melech ha-olam, borei me'orei ha-eish. 


O Some Renaissance-era Haggadot rather incongruously have pictures of rabbit¬ 
hunting scenes at this point. The mnemonic for the order of the blessings when the 
holiday falls on a Saturday night derives from the initial letters of yayin "wine", 
u>np kiddush "sanctification", "U neir "flame", rfrnn hav'dalah "separation", and 
JOT z'man "holiday". The initial letters of these words spells out rmp’ yaknehaz, 
which sounds like the German phrase jag den Has —"hunt the hare"! 

o 
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Praised are You, our God, Guide of the 
universe, who distinguishes between holy 
and secular, between light and darkness, 
between the seventh day and the six days 
of creation. You have separated the 
holiness of Shabbat from the holiness of 
the holiday, and sanctified the seventh day 
above the six days of creation. You have 
distinguished and sanctified Your people 
Israel by means of Your holiness. Praised 
are You, God, who distinguishes between 
different holy things. 


,D7ipn ppo wrpN p nFiN pm 


,piPnb 7iN pa ,Vin*p unp pa Vpaan 
.nippan w nyivib nrnipn or pa 
aitraP nwppb naip nwpp pa 
y iy np nrnipn or nan ,nVran 
nun pi nVran .nunp nlppan 
nnx pm .pnunypa binizp pairnat 
:iP“rpb prrp pa Vpaan ,p 


Baruch atah YHWH eloheinu melech ha-olam, ha-mav'dil bein kodesh le-hol, 
bein or le-hoshech, bein yom ha-sh'vi'i le-sheishet y'mei ha-ma'aseh. Bein 
kedushat shabbat li-kedushat yom tov hiv'dal'ta, ve-et yom ha-sh'vi'i 
mi-sheishet y'mei ha-ma'aseh kidash'ta. Hiv'dal'ta ve-kidash'ta et amecha 
yisra'el bi-k'dushatecha. Baruch atah YHWH, ha-mav'dil bein kodesh le-kodesh. 


On all nights: 


Praised are You, our God, Guide of the 
universe, who has kept us alive, sustained us, 
and enabled us to reach this occasion. 


,Dbipn p^a p nriK pm 
:njn ymb ujpani uaypi irnniP 


Baruch atah YHWH eloheinu melech ha-olam, she-heheyanu ve-kiyemanu 
ve-higi'anu la-z'man ha-zeh. 


Drink the first cup while reclining. 


O Why do we recline during the sec/er? 
As we will note later, the seder is based 
on the Greek symposium, during which 
participants reclined on couches. 
Reclining is a symbol of our freedom: 
taking time to enjoy our food in a 
comfortable way demonstrates our joy at 
being released from slavery on this night. 
We recline for all the cups of wine and 
ceremonial foods, except for the maror, 
because of its bitter symbolism. 


O The she-heheyanu blessing dates back 
to the time of the Talmud. It is recited on 
special occasions, such as public holidays 
and significant life cycle events. We say it 
on the seder night in recognition of both: 
not only is Pesach an important holiday, 
but it also commemorates a significant 
transition in the collective life of the 
Jewish people. 
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rmi 

U-r'hatz — First handwashing 

Wash the hands without a blessing. In the Ashkenazi tradition, generally only the leader of 
the seder washes; in the Sefardi tradition, all participants wash. 


Dmo OD — Miriam’s cup 

Miriam’s cup is filled from the same jar of water used to wash the hands, and placed on the 

table. 


O Miriam's Cup rests on the table, welcoming Miriam the prophet, sister of Moses 
and Aaron. It is a symbol of the well of water that followed the people Israel through 
the wilderness. The well provided physical nourishment through water, but also 
spiritual nourishment, as a constant reminder of the Divine presence within the 
community. It remains on our table throughout our seder, guiding us in our journey 
as we reenact the exodus from slavery to freedom tonight. 


OD"D 

Karpas — Dipping a vegetable 


Take a vegetable (other than the maror) and dip it. Most Ashkenazim use salt water; most 
Sefardim use vinegar. Then recite the blessing: 


Praised are You, our God, Guide of the 
universe, who creates the fruit of the earth. 


,o*?iyn « nriK 

:no"TNn ns tnia 

T T T • s 


Baruch atah YHWH eloheinu melech ha-olam, borei p'ri ha-adamah. 


Eat the vegetable while reclining. 


O Vegetables symbolize spring and the 
renewal of the agricultural cycle. In our 
world, one can walk into a grocery store 
and buy any kind of fresh fruit and 
vegetables at any time of year. We fool 
ourselves into believing that the agrarian 
nature of the ancient world depended 
more heavily on cycles of seasonal rains 
than we do today. But our civilization is 
simply kicking the can down the road as 
we to deplete water supplies and harm 
our world's long-term health for our 
immediate needs. 


O Tonight, we enjoy a bounty of food set 
before us, but where did it come from? 
How did these vegetables we are now 
eating get to our table? How many hands 
did they pass through? Did those hands 
belong to workers who were treated and 
paid fairly? Tonight, when we celebrate 
our liberation from bondage, how can we 
fight for the freedom of others kept in 
virtual slavery so that we can eat? 
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y n 1 

Yahatz — Break the middle matzah 

The middle matzah is broken in half. The smaller half is returned to the seder plate, and the 
larger half is wrapped up to become the afikoman. 


O Why do we break a matzah in half? Why not put a whole matzah away for later? 
In the next paragraph, we will point to a plate with two complete matzot and one 
broken one and we will say, "This is the bread of oppression." The bread of 
oppression is literally broken. When we are liberated, the bread will be whole. 


■pan 

Maggid — Telling the story 


Uncover the matzot. 


This is the bread of oppression that our 
ancestors ate in the land of Egypt. Let all 
who are hungry come and eat; let all 
who are needy come celebrate Passover 
with us. This year we are here; next year 
in the land of Israel. This year we are 
slaves; next year free people. 


KiriN-i KinruN wiu aanb an 

TS“S ITTTS” IT - : - T! - TS“ T 

nNpn ruwb ,fon Nnwn .norm 

ruwb Nnwn .Vfa&n nitinp 

x x s ' " i - x - x •• x : • : x:~: 

:pin nijni 'n naan 


Ha lah'ma anya da-achalu av'hatana be-ar'a de-mitz'rayim. 
Kal di-ch'fin yeitei ve-yeichul, kal di-tz'rich yeitei ve-yif'sah. 
Hashata hacha, le-shanah ha-ba'ah be-ar'a de-yisra'el. 
Hashata av'dei, le-shanah ha-ba'ah b'nei u-v'not horin. 


leste el pan de la afrisiyon ke komiron 
muestros padres en tierra de Ayifto. 
Todo el ki tiene ambre venga i komer, 
todo el ki tiene di minister venga i 
paskwe. leste anyo aki, a el anyo el 
vienen en tierra de Israel, leste anyo aki 
siervos, a el anyo el vienen ijos e ijas 
foros. 


p'flip pp b J P7 ]f>D yb ”bvp’ 

i7ip .ipd’ 56 P7 ppfipp P”P76 d pvpppfnjp 
i'b 171)3 ,p6»lp ■> PlOfiO P73flfi> ”3frp *p i>b 
"VppbD ■> P30fi>3 7ppp > 3 > )3 '7 «j 6»15 »p 
ppfrp pfih5 i>b wb Yb b fpb V3 b Ppp’ 
v:b Yb b ,pi37frp ’p6 v p> .ibPP‘> P7 

.pi7iD pb 3* ?’6 pi 3* pfr5 h'b 


O The paragraph that begins the seder is in Aramaic, the everyday language of many 
Talmudic-era Jews. Here, it is also given in Ladino, the Romance language spoken by 
many Sefardi Jews. It is supposed to be understandable by everyone, because it is not 
a prayer, but an invitation. But are all who are hungry truly able to eat anywhere, let 
alone with us? How many of us would really invite a stranger into our house today? 
How can we fix the systemic problems that foster hunger, poverty, and oppression? 


Cover the matzot. Fill the second cup. 
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JVPV/lpAimN —The four questions 

iniWrrVan mn nV^n runm nn 

... T * V ” T S I- T “ S * 


How different this night is from all 
other nights! 

On all other nights, we eat both hametz 
and matzah ; tonight, only matzah. 

On all other nights, we eat all kinds of 
vegetables; tonight, we eat maror. 

On all other nights, we do not dip our 
food even once; tonight, we dip twice. 

On all other nights, we eat either formally 
or informally; tonight, we eat with 
special ceremony 


,n^Qi fan pbpiN un 

:n^a iba rrrn nVVn 

T “ V “ T S 1“ “ 

,nipT “iniz> pbipiN un niVVn-bppu; 

nnn n-tn rfrVn 

T V “ T S 1“ “ 

iVsn pVaun UN pN niVVn-bpniy 

tiu> n-tn nWn ,nnN dvb 

faurp f3 pbpiN un niVVn-bpnu; 
:p3D0 uVp n-tn nVVn ,p3pp pni 


Mah nish'tanah ha-laylah ha-zeh mi-kol ha-lei lot. 

She-be-chol ha-leilot anu och'lin hametz u-matzah, 
ha-laylah ha-zeh kulo matzah. 

She-be-chol ha-leilot anu och'lin she'ar yerakot, 
ha-laylah ha-zeh maror. 

She-be-chol ha-leilot ein anu mat'bilin afilu pa'am ehat, 
ha-laylah ha-zeh sh'tei fe'amim. 

She-be-chol ha-leilot anu och'lin bein yosh'vin u-vein mesubin, 
ha-laylah ha-zeh kulanu mesubin. 


O The astute reader will note that these 
"questions" are really statements: the 
word nn mah is an exclamatory "How!" 

In Temple times, there were three 
"questions": roasting the meat for the 
Pesach offering, dipping twice, and the 
matzah .' 2 The list changed and evolved as 
the nature of the Passover observances 
changed: the current list comes from 
exilic Judaism, from a time when the 
Temple and animal sacrifices were relics 
of history. The early medieval scholars 
Saadia Ga'on and Maimonides are largely 
responsible for the development of the list 
of questions into their present form . 13 


O It is possible that the four "questions" 
were never meant to be codified as such, 
but rather meant to be a jumping-off point 
for discussion. The Talmud tells a story of 
Rabbah bar Nahmani, who had all the 
dishes and the seder plate removed from 
the table. His nephew, the rabbi Abaye, 
asked, "Why are you clearing the plates 
now, when we haven't eaten yet?" 

Rabbah responded, "You have exempted 
us from reciting Mah Nish'tanah ."' 4 
(Indeed, some today have the custom to 
remove the seder plate at this point, to 
provoke this very question.) The seder 
should prompt us to ask new questions, 
and be challenged by new answers. 


12. Jerusalem Talmud, Pesahim 60b 

13. See Mishneh Torah, “Laws of Hametz and Matzah" 8:3 

14. Babylonian Talmud, Pesahim 115b 
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IPVI DHlil —We were slaves 

Uncover the matzot. 


We were slaves to Pharaoh in Egypt, but 
YHWH our God took us out of there with 
a mighty hand and with an outstretched 
arm. And if the Holy One had not taken 
our ancestors out of Egypt, then we and 
all of our descendants might still be 
enslaved to Pharaoh in Egypt. And even 
if all of us were scholars, even if all of us 
were sages, even if all of us were elders, 
even if all of us were thoroughly learned 
in Torah, we would still be obligated to 
tell the story of the exodus from Egypt. 
Moreover, whoever elaborates upon the 
story of the exodus from Egypt is 
deserving of praise. 

A story is told about Rabbi Eliezer, 

Rabbi Joshua, Rabbi Eleazar ben Azariah, 
Rabbi Akiva, and Rabbi Tarfon. They were 
gathered together in B’nei B’rak, telling 
the story of the exodus from Egypt all 
through the night, until their students 
came to them and said, “Masters, it is 
time to recite the morning Sfrema.” 


UN'xim .onsoa njnfl*? wn onnu 
.mttt irhn-i nptn ts mPa irrfrN 
ton ram ruPrrpn natnrin *6 iVki 
nn ,anspn wniQNi irniiK hk 
msDtin irnim irm uk 

r T * T S ••• S I** S I” T IT 

.onnn .onsoa njnfl*? 

' • t “t it r “s s • it : • : : - : 

nijnf* ubs ,DppT ubp ,rminj ubp 
ntrira nso*? wbv msn ,nninn-nN 
nt^sra naob n-nan-bm .on»o 

... - S T S - - T s * IT S * 

.nrputo ton nn on»p 

piping nil ntirbN pnp nfppa 
Ki’pp nni nntp p ntpbist pni 
jpnrnna |ppp -vniP ,p2np pn 
iniK-bp anpn n^pp ansoo ini 
nnttt on'Tobn iv ,nWn 
pnP riKnp |qt inn yirnPn :anb 

.nnnip bv) 


O Only by remembering oppression do 
we continue the fight in our times. If we 
are not continually repeating our own 
history, respecting the wisdom and 
knowledge of our elders, we have no 
hope of learning from it. And that wisdom 
will die with them when they pass out of 
this world if we do not hear it now. 

O We elaborate upon our story because 
there is nobody else to do it for us. This is 
our story to tell; therefore let us raise up 
our own voices. And when the story is not 
ours but that of other people, let us 
remember to lift up their voices so that 
they may tell their own stories. Let us not 
silence them, but let us let them speak for 
themselves. 

O One theory about the enigmatic story 
about the five rabbis' seder in B'nei B'rak 
is that "telling the story of the exodus from 
Egypt" is a code for "plotting the Bar 
Kochba rebellion of 132 CE" and "it is 
time to recite the morning Shema" is a 
code for "Roman soldiers are coming, so 
break up the meeting!" 

O The Rit'va (Yom Tov ben Avraham), a 
late medieval rabbi from Seville, suggests 
that the intention of this story is to show 
that even the greatest scholars, the wisest, 
the most learned among us are still 
obligated to expound upon the story of 
the exodus. Being a person of great stature 
does not take one outside of history. 
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Rabbi Eleazar ben Azariah said: See, I am 
seventy years old, but I never understood 
why the story of the exodus from Egypt 
should be told at night, until Ben Zoma 
explained it to me with this verse: “In order 
that you remember the day you went out of 
the land of Egypt all the days of your life”. 15 
He interprets “the days of your life” to mean 
“daytime”, but the verse says “all the days of 
your life”, which includes the nights as well. 
The Sages interpret “the days of your life” to 
mean this world, and “all the days of your 
life” to include the days of the Messiah. 


■un nn mntj) n -iTpbK rm -ion 

. T S-S * V T T S V • - T 

-mrnz; tpdt ,rm> dtuiu) na 
mzJrntf ip onxp ntjtnr 
Di’-nK “i3Tri \vnb npttttf ,Knit fa 
.sp»n 'w-h a onsp 

’n’-biD" .otph — "TpTi w" 
rtrnoiN D'pani .niVVn — "^pYi 
’n’-biD" .rrrn obipn — "TpTi ’n v ' 
.rrtfan niir dk K’nnb — "t ! ti 

- r T - S V * T S * IV - 


O Even in Messianic times, we will still be required to tell the story of the exodus 
from Egypt. When we think that things have become "good enough" that problems 
that were once immediate are simply part of history, we still must remember and 
continually speak of that history, because our history may be someone else's present. 


J1XD1 DID iUOIK —The four children 


Praised is the All-Present One! 
Praised is God. 

Praised is God, who gave the Torah 
to the people Israel. 

Praised is God. 


.oipan tjm 
.Kin tjm 

.bKTizn napb nnin nunniP nam 

•' T S * T - S T T S T V T ! ! 

.kti nana 

• T S 


Baruch ha-makom. Baruch hu. 

B'ruchah she-nat'nah torah le-amah yisra'el. B'ruchah hi. 


The Torah speaks of four types of children: 
one wise, one wicked, one simple, and one 
who does not know how to ask a question. 


:nnin mai rmm om npaiK ms 

T T S * T * T T T S “ V IV S 

,on iriKi ,piPn nnKi ,naan nnK 

' T TV! ' T T TVS' TXT 

npnr rnw nriKi 


O The Torah does not literally refer to 
any such specific children: rather, the 
rabbis extrapolate from various places in 
the Torah where the commandment of 
retelling the story of the Exodus comes up, 
and thereby come up with these four 
characters to expound upon those verses. 


O It would be naive to say that the 
ancient rabbis were referring to "children" 
and not "sons", but in modern times we 
include all children regardless of gender 
equally in learning Torah. In the following 
Hebrew text, the first and fourth children 
are referred to in the feminine, and the 
second and third in the masculine. 


15. Deuteronomy 16:3 
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What does the wise child say? “What are 
the laws, the statues, and the ordinances 
which YHWH our God has commanded 
you?” 16 You should instruct her in all the 
laws of Passover, up to the detail that there 
should be nothing additional after dessert. 


mpn no" ?mniN trn nn nnnn 

** T T V IV * T T T T 

p m 2 -upn DTpstfpni D’pnm 
mnbnp nb iqk hfin uni "Pspna 
npan -in* p'pap pN ,npan 
•IQip'SK 


O The seder is based on the Greek symposium, a party involving eating, drinking, 
entertainment, and discussion. A symposiarch was appointed to dictate how strong 
the drink would be and what any other activities would consist of. The rule that there 
should be nothing additional after dessert at the seder probably means to discourage 
postprandial entertainment in the Hellenistic style, with flute-girls and dancers, both 
slaves and hired courtesans. In Plato's dialogue Symposium the characters 
purposefully dismiss the after-dinner entertainment so they may have a philosophical 
discussion. Perhaps something similar is intended here. 


What does the wicked child say? “What 
does this service mean to you?” 17 “To you” 
and not “to him”. Since he removes 
himself from this community, set his teeth 
on edge by replying with the verse, “It is 
because of what YHWH did for me when 
I went out of Egypt”. 18 “For me” and not 
“for him”—for had he been there, he 
would not have been redeemed. 


rrrinjjn nn" PnniN Nin nn pun 

T“S~T *' T TT 

."iV — "DnV "Pdd^ ntftn 

S V T V T 

ip iosarnai nbi 
,nurnsst nnpn hfin *i*n npin npp 
b * nnun nt miPT' :ib nn^i 

• •• S * T S T S T V “S - T v: V 

nn bn ."b" — "b" ".onsao 

T T I* s • • IT : • • 

bun nn Ob ,ou> 

T : • T T ' T 


O The rabbis objection to with the 
wicked child's statement is the statement 
"to you". Compare this carefully with the 
wise child's question: "...which YHWH 
our God has commanded you". Many 
ancient texts circumvent this problem by 
amending the wise child's "you" to "us", 
following the Septuagint and the Mekhilta. 

O "What does this service mean to you?" 
The Hebrew seems to be a question, but 
the word nn mah, usually understood as 
"what", can also indicate an exclamation, 
as it does in the four "questions" which 
we recited earlier. Perhaps we could 
understand the wicked child: "How 
important this service is to you!" 

O Is this really a fair answer to the wicked 
child? The phrase li?P3133 kafar ba-ikar 
literally means "he has committed heresy 
in this matter". Should people who don't 
see eye-to-eye with everyone in their 
community about all matters be excluded 
like this? Should every child be expected 
to believe exactly what their parents do? 

O "The wicked child is saying that we 
only have to think about Egypt; the rituals 
and mitzvot are unnecessary, since simply 
remembering the Exodus is enough. He 
does not understand that one must work 
for redemption and live in it afterwards, 
that intellectualizing is not enough." 19 


16. Deuteronomy 6:20 

17. Exodus 12:26 

18. Exodus 13:18 

19. Rabbi Michael Strassfeld, A Night of Questions 
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What does the simple child say? “What is 
this?” 20 You should continue the verse for 
him: “It was with a mighty hand that 
YHWH took us out of Egypt, from the 
house of slavery.” 21 


mnai "?nKT na" PnaiM Min nn on 

S S 1“ T S “ •• T T 

onsao 11 utrsin t pmo" :vbx 

' 1“ S * • T S IT T * V I : T •• 

".amirnran 


O The word for "simple" is dpi tarn, 
which also paradoxically means "perfect" 
or "extraordinary". Noah, Jacob, and Job 
are all described as tarn in Scripture. And 
indeed, this question is possibly the most 
profound one of all: the wise child gets 
caught up in minutiae and details, but the 
"simple" child asks the most basic 
question: "What is this?" And there really 
is no simple answer 


O Rabbi Joy Levitt asks, "Do you ever 
hold back from asking a question for fear 
that you ought to know the answer?" 22 
One problem that faces spaces inhabited 
by marginalized people is that we can 
create high barriers to entry with jargon, 
ritual, and knowledge. We should never 
be afraid to ask when we don't know, but 
we must also never be afraid to be asked 
when we hold the key to participation. 


As for the child who does not know how 
to ask a question, you should open the 
discussion for her, as it is written, “And 
you shall say to your child on that day: 
‘It is because of what YHWH did for me 
when I went out of Egypt.’” 23 


.n) nria m ,Vitro?? nyrr rnwi 
Minn oro rrani mntjtn |p 
Titm 'b * nniyu nt mom ,-ibt6 

.unsao 

• it : • 


O This answer is the same as that which 
is given to the wicked child, but this time 
the question is framed differently. We are 
all the child who does not yet know how 
to ask a question. In our arrogance, we 
may think we are wiser, more 
knowledgeable than we really are, and we 
may shut our eyes and our ears to 
wisdom. It takes courage to be able to say 
"I do not know." To be this child is to be 
honest, and this honesty engenders 
strength and true wisdom. 


O The pronoun FIN at here is not the 
feminine singular, but rather the Jerusalem 
and Galilean form of the masculine 
singular nnN atah. "In the sources, the 
pronoun 'you' is taken as singular: it is the 
obligation of every Jewish parent to teach 
[their] children. The pronoun could also 
be read as a collective, in form identical 
to the singular: the Jewish community has 
a collective responsibility to teach all its 
children." 24 


20. Exodus 13:14 

21. Ibid. 

22. A Night of Questions 

23. Exodus 13:18 

24. Heinrich Guggenheimer, The Scholar's Haggadah 
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n'rman jvni —The covenant of redemption 

irniiN in mt mini) miy nbnna 

r “S T TT T ■ •• S T • : 

,in-pip 1 ? Dipan uinp uiiii ,irninxi 
nl :Din6i6sst i?u>in- naNi na^ii 
nui min nil 6 *nii’ ’n'ba 11 iqn 

ST T T “ VI**: ** T : • •• VJ TS - T 

'ini nnniK in nnn .nbipa Di'niiN 
tin npKi .onriN D’n'bN min prim 
pbiNi pimn nnn omiNTiN di’in 
, ijnrnN ninai 4111 hn6ii iniN 
ipi’-nN pni6 jfini ,pnspTiN 6 jriNi 
ninb Tiii-nn-nN liiib jnisti piiiTiNi 
.onso m* mi ipin ,ini« 


In the beginning, our ancestors revered 
other deities, but now the All-Present 
One has brought us to God’s worship, 
as it is said: “Joshua said to the whole 
people: Thus says YHWH, God of 
Israel: Your ancestors once lived across 
the river, Terah father of Abraham and 
Nahor. I took your father Abraham 
from across the river and brought him 
through the entire land of Canaan. 

I multiplied his descendants, and I 
gave him Isaac, and to Isaac I gave 
Jacob and Esau. To Esau I gave Mount 
Se’ir as an inheritance, but Jacob and 
his children went down to Egypt.” 25 

God appeared to Abraham, in divine 

splendor and magnificence, and said, 
“Abraham, you shine out with 
understanding in My world! 

I am the One who created you 
and formed you by My hand. 

I am God and Lord; be My servant. 

I am the One who created you, 

and I shall raise you over My people. 

I am the One who created all the heavens 
and the earth. 

I am the sole Ruler; there is no god before 
Me and no god after Me. 

O, my beloved Abraham, I am your God, 
and you are My worshipper, 

I am the One who created You 
and formed you by My hand!” 

At that moment, Abraham went to his 
father Terah and said, 

“My father, please answer me truly: 

Who created the world in six days, 
and rested on the seventh? 

Who is the God who deserves our thanks 
and our praise?” 


iKnii nn n6» NbbinK 
mbabin inasiDi 

’i6y ’i T”inn pbaa amis N’ 6 bap 
■’Ti pmnn pnpbi ’"6 k mk 
’ ini }viKm nb’>6 Kin wk 
pnpbi ’"6 k Kin mk 
’ lip sriii «b» p’bbsa inm 
’inKbi riKiKion srai npbi ’nbx n)k 
nmb iKibin WK 
mi nb’K sbi 6ap nb’K >6 
pntfb’N K3K amiK ’i’in N’ 
’hi ’nio 

’Ti pm”n pnpbi ’nba mk 
□ miK k©i niKon pn ’i 
mn mns mb 

nKii ’min pin) ’i’K n’ 6 bapi 
□K”K no ’i w’"in pbi ’nbx piDKn 
nann dikosi 

66 ’nbx nb’>6 Kim pis^n 
nni)i "de;3 


O This segment of the Judeo-Arabic poem Utqul Cafsa, often recited at this point in 
the seder in the North African tradition, tells of Abraham's recognition of the oneness 
of God. The poem is a retelling of history from Creation through Abraham, which 
sets up the retelling of the history of the Abraham's descendants in the land of Egypt. 


25. Joshua 24:2^1 
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Blessed is the One who keeps promises 
to Israel. Blessed is God. For the Holy 
One foresaw what would happen to 
Abraham’s descendants, as it is written: 
“God said to Abram: Know for a 
certainty that your descendants shall be 
strangers in a land not their own, and 
they shall be enslaved and oppressed 
four hundred years. But know also that 
I will judge the nation that enslaved 
them, and afterwards they will leave 
with great substance.” 26 
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Raise the cup of wine. 

It is this promise that has been upheld 
for our ancestors and for us. For it was 
not one single person who desired to 
destroy us; rather, in every generation 
there are those who seek to destroy us, 
but the Holy One, blessed be God, saves 
us from their designs. 

Ve-hi she-am'dah la-avoteinu ve-lanu, 

ve-hi she-am'dah le-imoteinu ve-lanu, 

she-lo ehad bi-l'vad amad aleinu lechaloteinu, 

ela she-be-chol dor va-dor om'dim aleinu lechaloteinu, 

ve-ha-k'doshah v'ruchah hi matzilateinu mi-yadam. 
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Replace the cup of wine. 


O The Jewish people have suffered 
thousands of years of persecutions 
throughout the world. But now, in the 
early twenty-first century, we find 
ourselves in the unfamiliar position of 
being powerful and influential, and with 
access to privilege that our ancestors 
could only dream of. What is our 
responsibility to those people who are less 
privileged than we are? What about other 
human beings whose lives we dominate 
in the same way that we were once 
dominated? 


O If God foresaw that the Israelites would 
be enslaved, why didn't God just avert the 
whole history of enslavement and its 
concomitant four hundred years of 
misery? Was it so that the Israelites would 
learn a lesson for their collective future 
about mistreating people subservient to 
them, or about denigrating those who are 
currently oppressed under slavery? If that 
is the reason, what does that imply about 
how we regard slavery as an institution? 


26. Genesis 15:13-14 
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D^373 lUOS 1 —The exodus from Egypt 


Go and learn these verses: 

“My father was a wandering Aramean, 
and he went down to Egypt. He sojourned 
there with just a few people, and there he 
became a great nation, mighty and 
numerous. The Egyptians dealt harshly 
with us and oppressed us, and imposed 
hard labor upon us. We cried out to YHWH, 
the God of our ancestors, and YHWH heard 
our voice, and saw our oppression, and 
beheld our labor and our struggle. Then 
YHWH took us out of Egypt with a mighty 
hand and an outstretched arm, with 
awesome power, with signs and with 
wonders.” 27 
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O The heart of the traditional text of the 
Haggadah is a long elaboration upon 
these four verses, a sort of catechism of 
the history of the Israelite people. The 
traditional Haggadah does not mention 
even once the names of Moses, Aaron, 
Miriam, or any other familiar human 
characters in the story of the Exodus (apart 
from Pharaoh, who is named only by his 
title). Why would the rabbis want to snub 
Moses and the rest? Is this fair to the 
heroes of the story? To what extent does 
history revolve around great individuals? 

O The first three words of these verses 
have engendered much discussion. Does 
nN tin TIN arami oveid avi mean "My 
father was a wandering Aramean" or "The 
Aramean sought to destroy my father"? 
Who is the "Aramean"? The traditional 
Haggadah identifies the "Aramean" as 
Laban, father-in-law of the patriarch 

Jacob, but there are many problems with 
any answer to these questions. Some 
people understand "the Aramean" as a 
generic reference to all who commit 
persecution and foster oppression. 

O The classical interpretive text of the 
Haggadah starts here with the Hebrew 
expression ns tzei u-l'mad —"go out 

and learn". In the Aramaic of the Talmud, 
the rabbis use the phrase ndu) Nn ta 
sh'ma —"come and hear". You cannot 
count on wisdom and knowledge to come 
to you of its own accord; you must go out 
and seek it, you must follow it, and you 
must see it through. 

O The midrash tells a story of how 

Pharaoh gathered the Israelites and asked 
them, "Do me a favor, and work with 
me." He took bucket and trowel and 
began to work, and everyone worked with 
him, all day long. But at nightfall, 
overseers counted every brick that had 
been made, and Pharaoh said, "This is 
your quota every day." 28 Beware 
oppressors who claim to show solidarity 
but quit when solidarity becomes hard. 


27. Deuteronomy 26:5b-8 

28. Yalkut Shimoni 163 
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ran ‘lV'/.y —The ten plagues 

The Holy One brought ten plagues upon riDDl nTOpn JTi3Q "WV 

the Egyptians in the land of Egypt, namely: .' ^ "nnspa DnSQn b>V NVl 


For each plague, remove a drop of wine from your cup: 


Blood, 

Dam, 


frogs, 

tz'far'de'a, 

jjmflsr 

vermin, 

kinim, 

,□•’113 

flies, 

arov, 

,nnu 

death of livestock, 

dever, 

TO. 

skin boils, 

sh'hin, 

,rn? 

hailstorms, 

barad, 

TO 

J T T 

locusts, 

ar'beh, 


darkness, 

hoshech, 


death of the firstborn. 

makat bechorot. 

.niniaa n?Q 


At each symbol of the acrostic, remove a drop of wine from your cup: 


Rabbi Judah made them an acrostic: 
DeTZaCH, ADaSH, Be'AHaV. 


id'jqo ana rrm rrn rmrr ’an 
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O A famous midrash tells how the angels 
rejoiced as God split the sea and led Israel 
through, but God rebuked the angels: "My 
handiwork is drowning in the sea, and you 
wish to sing praises?!" 29 We learn, "Do not 
rejoice when your enemies fall, and do not 
be happy as they stumble." 30 Is tonight's 
celebration justified? Who suffered as a 
result of the Israelites' victory? Is spilling a 
few drops of wine sufficient to recognize 
the human cost of our victory? 

O Pharaoh's magicians replicate the first 
two plagues: turning water to blood, and 
bringing forth frogs. But they are unable 
to replicate the third, whereupon they 
declare, Kin D’rihK yiytx etz'ba elohim hi, 
"This is the finger of God!" 31 And 

Pharaoh seems convinced that God 
means business as well, but it is God who 
repeatedly hardens Pharaoh's heart and 
keeps the people in a state of slavery. 

Who was God trying to convince? 

O Why an acrostic? The Talmud records ot 
upon acronyms "so that one should not err" 
us to avoid. The first-century philosopher Pi 
three groups of three, produced by different 
Moses and Aaron together, then Moses alon 

her instances of Rabbi Judah insisting 
, 32 but it is unclear what error he wishes 
lilo suggests grouping the plagues into 
sources: Aaron with his staff first, then 
ie, and the final, Divine intervention. 33 


29. Babylonian Talmud, Megillah 10b 

30. Proverbs 24:17 

31. Exodus 8:15 

32. Babylonian Talmud, Menahot 96a 

33. Life ofMoses 1.113 


~ 25 ~ 




DTI JVPV!/ —The song at the sea 


“YHWH said to Moses: ‘Why are you crying 
out to Me? Speak to the Children of Israel 
and order them to go forward. Lift up your 
staff and stretch out your hand over the 
sea, and split it. Then the Children of 
Israel will cross the sea on dry land .” 34 
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O This remarkable passage from the Torah has been commented upon greatly by 
scholars over the centuries. God tells Moses to stop praying and to actually do 
something. Midrashic tradition relates that the sea did not actually part until Nahshon 
ben Amminadav, a leader of the tribe of Judah, stepped into the waves, causing them 
to part. 35 Prayer is all well and good, but it can only take us so far. 


Raise Miriam’s cup. 


“Then Miriam the prophet, Aaron’s sister, 
took her timbrel in her hand, and all the 
women followed after her dancing with 
their timbrels. Miriam led the people thus: 
‘Sing to YHWH, for God has excelled 
greatly; horse and rider God has hurled 
into the sea .’” 36 
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O Where did Miriam and company get 
their timbrels from? The Israelites left 
Egypt in such a hurry that their bread had 
insufficient time to rise, but the women 
remembered to pack their musical 
instruments? One should always be 
prepared for a little spontaneous 
celebration! 

O "When we sing her song, we 
remember Miriam, who encouraged her 
people to sing and to dance on their way 
to freedom. We think of our own journey 
into uncharted landscapes, and of the 
song inside each of us waiting to be sung. 
Like Miriam, without knowing the steps, 
we take a chance and dance." 38 


O Miriam's song begins with the word 
1TU> shiru, an imperative form in the 
plural, to both men and women. Miriam is 
not instructing only the women to sing, 
but the men as well. Contrast this with 
Moses' song earlier in Exodus, which 
begins rn’UtN ashirah, "I shall sing"—in 
fact, the Torah introduces the Song at the 
Sea with urn nu)b tut tn az yashir 
moshe u-v'nei yisra'el, "Thus sang 
(singular) Moses and the Children of 
Israel". 37 Miriam's song is a celebration of 
the power of individuals, each according 
to how he or she is able to participate, 
coming together to form community: a 
song greater than the sum of its parts. 


Replace Miriam’s cup. 


34. Exodus 14:15-16 

35. Babylonian Talmud, Sotah 37a; also Numbers Rabbah 8:7 

36. Exodus 15:20-21 

37. Exodus 15:1 

38. Rabbi Sandy Eisenberg Sasso, A Night of Questions 
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Dayeinu — UH — It would have been enough 

How many kindnesses has the All-Present One :wbv Dipab ninio nibpn nna 
granted us! 

Kamah ma'alot tovot la-makom aleinu! 


If God had only taken us out of Egypt, 
it would have been enough! 

If God had only given us Shabbat, 
it would have been enough! 

If God had only given us the Torah, 
it would have been enough! 

Ilu hotzi'anu mi-mitz'rayim, dayeinu! 
Ilu natan lanu et ha-shabbat, dayeinu! 
Ilu natan lanu et ha-torah, dayeinu! 
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O The traditional version of this song tells 
the history of the Exodus and the Israelite 
people all the way up through the 
building of the Temple in Jerusalem, with 
a focus on God's role in defeating the 
enemies of the Israelite people. Many 
Haggadot reduce the litany of things God 
has done for us to the stanzas about the 
positive things God has given us, rather 
than focusing on the destruction of other 
people. The exodus from Egypt, the 
Shabbat, and the Torah are three things 
that have helped to define the Jewish 
people over the millennia. 


O Persian and Afghani Jews have the 
custom of hitting each other over the head 
with green onions during the ninth stanza 
of the traditional text of Dayeinu, which 
states: "If God had only supplied our 
needs in the desert for forty years, but not 
provided us with the manna, it would 
have been enough." The Torah records a 
passage wherein the Israelites see the 
manna—the food that God provided for 
them for forty years of wandering in the 
desert—and start to tell themselves that 
slavery in Egypt was preferable because of 
their more varied diet. 39 The custom of 
hitting one another with green onions is 
meant to remind the participants not to be 
fooled by apparent abundance: sometimes 
the abundance itself represents slavery. 


39. Numbers 11:5-6 
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TO IK nvi l 7K 1 ‘7TO ]2~i —The symbols of the seder 


Rabban Gamaliel used to say: Whoever has 
not discussed the following three things 
about the Pesach holiday has not discharged 
their obligation, namely: the Passover 
offering, the matzah, and the maror. 
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Indicate, in tarn, the shank bone (or vegetarian substitute), matzah, and maror: 


The Passover offering ( pesah ) that our 
ancestors ate in the times when the 
Temple still stood: why did they eat it? 
Because the Holy One passed over 
( pasah ) our ancestors’ houses in Egypt, 
as it is written: “You shall say: It is a 
Passover offering to God, for God passed 
over the houses of the children of Israel in 
Egypt when God struck the Egyptians, but 
God spared our houses, whereupon the 
people bowed and worshipped .” 40 
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This matzah —why do we eat it? Because 
our ancestors’ dough had insufficient 
time to rise when the Holy One was 
made manifest, and God redeemed them, 
as it is written: “They baked the dough 
which they had taken out of Egypt into 
unleavened cakes of matzah since it had 
not risen, for they were being sent out of 
Egypt and could not delay, and they had 
prepared no other provisions for 
themselves .” 41 
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This bitter food, maror —why do we eat 
it? Because the Egyptians embittered our 
ancestors’ lives in Egypt, as it is written: 
“They embittered ( va-y’mararu ) their lives 
with hard labor in mortar and brick, and 
work in the field; they worked our 
ancestors ruthlessly with every kind of 
forced labor .” 42 
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40. Exodus 12:27 

41. Exodus 12:39 

42. Exodus 1:14 
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O Rabban Gamaliel's explanations cover 
only some of the symbols that we 
commemorate during the seder. We have 
already used the vegetable for karpas, and 
we will shortly use the haroset along with 
the maror. Traditionally, a boiled or 
roasted egg is also placed on the seder 
plate, and explanations for that practice 
vary: the egg symbolizes the korban 
hagigah, the festival sacrifice, but more 
generally, it also symbolizes new 
beginnings and new life. 

O In recent years, a custom has 
developed of putting an orange on the 
seder plate. There are several different 
versions of the origin of this custom, told 
by the various people involved. The 
orange, full of seeds, has come to 
symbolize the fruitfulness of all Jews to 
contribute to Judaism and to Jewish life, 
regardless of their history, gender, race, 
(dis)ability, and any other way societies 
marginalize and divide "lower" or 
"unworthy" segments from whatever is 
considered normative. 

O In modern times, we do not offer a 
lamb as a sacrifice on Pesach, and in fact 
there is a tradition to refrain from eating 
any roasted meat during Pesach because 
of its resemblance to the Passover 
offering. Yet we still commemorate it by 
placing a shank bone on the seder plate. 
Many vegetarians substitute a beet. 

O Some seder plates contain a space for 
hazeret: additional maror that is used for 
the koreich, often is a different kind of 
bitter vegetable, particularly romaine 
lettuce. The Torah refers to maror in the 
plural when instructing the Israelites how 
they should eat the Pesach offering: "upon 
matzot and merorim." 43 

O Why did the Israelites bother baking 
their insufficiently risen dough at all? Why 
did they not simply abandon it, being so 
rushed for time? The Israelites had not 
prepared to leave, so they had no 
provisions at all, so they were forced to 
take time to bake their dough, in whatever 
state it was in, so they could take it along 
with them and not go hungry. And when 
this bread runs out—immediately after the 
crossing of the Sea of Reeds—the Israelites 
complain to Moses, "If only we had died 
by God's hand in the land of Egypt, when 
we sat by the flesh-pots, when we ate our 
fill of bread—but you have brought us out 
into this wilderness to kill this whole 
assembly with hunger." 44 God answers 
their plea by causing manna to rain down 
from heaven, giving the people food in 
the wilderness. Their stubbornness 
worked to their advantage when they 
departed Egypt, but soon it becomes an 
annoyance for both Moses and God. 

O Some of the rabbinic and cantorial 
fellowship of T'ruah: The Rabbinic Call 
for Human Rights, an organization of 
Jewish clergy dedicated to social justice, 
have started a new custom of placing a 
tomato on the seder plate. The tomato 
reminds us of the slavery that exists, even 
today, in the lives of millions of farm 
workers in the corporate-industrial 
agricultural sector in the United States and 
other "first world" countries. Estimates of 
people who work in agriculture in 
conditions of enslavement today in the 
world range in the tens of millions. 

"We imagine what it was like to be slaves 
and celebrate our freedom," writes Rabbi 
Paula Marcus of California. "But the truth 
is, there are people in our own country 
who don't have to imagine what it is like 
to be a slave." 


43. Exodus 12:8, Numbers 9:11 

44. Exodus 16:3 
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TITI ill *122 — In every generation 


In every generation, each individual 
should regard themselves as though 
they personally have gone forth out of 
Egypt, as it is written: “You should tell 
your children on that day: It is because 
of what God did for me when I went 
forth from Egypt .” 45 For the Holy One 
redeemed not only our ancestors from 
Egypt but us along with them, as it 
says: “God took us out of there .” 46 
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O In the Sefardi and Yemenite traditions, 
the word nitab lir'ot, "regard themselves", 
is replaced with nfnrf? lehar'ot, "conduct 
themselves". Consider the verse, phrased 
in the singular, "You shall remember that 
you were a slave in the land of Egypt." 47 
What does it mean to regard oneself as if 
one personally has gone forth out of 
Egypt? What does this mean for how one 
behaves towards others in one's 
community and world? 


O The great medieval scholar Rashi 
(Rabbi Shlomo bar Yitzchak) explains that 
God did not literally take us, in the 
present day, out of Egypt along with our 
ancestors, but in the sense that if God had 
not performed all the miracles of 
redemption for our ancestors, we would 
still be slaves in Egypt. But another 
interpretation holds that we indeed were 
there, just as surely as we are here today, 
just as we will all be present together at 
the final redemption. 


Raise the cup of wine. 


Therefore, we must praise, revere, extol, 
exalt, exclaim, adore, bless, honor, and 
sanctify the One who performed all these 
miracles for our ancestors and for us: 
taking us from slavery to freedom, from 
despondency to joy, from mourning to 
gladness, from darkness to light, and 
from oppression to liberation. 

Let us sing before God a new song: 
Halleluyah! Hallelnayah! 


,bbnb ,nnir6 □’th urns 
flizb ,nnn t ? ,opin’? rixs’? ,n3u> t ? 
•irniox*? ’o’? d’?i?’?i nVr’? 
.ibxpi o’Djrrba-nx u*?i irninxVi 

i" t . . - T v it s i” - : 

,nnpi2>‘? jipp ,nnrfp nrnpp ux’2in 


,bm nix’? nbaxoi .aitroi’*? bnxoi 
.pi’px;’? moinypi 
:nunn pinny ins’? noXr 

T T “S T T T S " S 

!rn’?’?n Imbbn 

TT S - T S “ 

Ve-nomar lefanav shirah hadashah: Halleluyah! Hallelnayah! 


Replace the cup of wine. 


45. Exodus 13:18 

46. Deuteronomy 6:23 

47. Deuteronomy 16:12 
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3Pp D ll 7nji — Psalm I 13 


Halleluyah! 

Praise, O servants of God, 
praise the Name of God. 

May the Name of God be blessed 
from now until eternity; 

from the sun’s rise until its setting 
may the Name of God be praised. 

God is exalted among the nations, 

God’s glory is upon the heavens. 

Who is like our God, who regards 
heaven and earth? 

God raises up the wretched from the dust, 
and lifts the needy up from heaps 
of dung, 

that God may set them amongst princes, 
amongst the princes of God’s people. 

God sustains the barren at home 
just as one who rejoices with children. 

Halleluyah! 
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Halleluyah. Hallelu av'dei YHWH, hallelu et sheim YHWH. 
Yehi shem YHWH mevorach me-atah ve-ad olam. 
Mi-miz'rah shemesh ad mevo'o mehulal sheim YHWH. 
Ram be-chol goyim YHWH, al ha-shamayim kevodo. 

Mi ka-YHWH eloheinu, ha-mag'bihi la-shavet. 
Ha-mash'pili lirot ba-shamayim u-va-aretz. 

M'kimi me-afar dal, me-ash'pot yarim ev'yon. 

Le-hoshivi im nedivim, im nedivei amo. 

Moshivi akeret ha-bayit, eim ha-banim s'meihah. 
Halleluyah! 


OPsalms 113 and 114 constitute the 
beginning of Hallel, a collection of psalms 
traditionally recited on festivals. We will 
recite the rest of the psalms of Hallel after 
the meal. There are a number of 
explanations for why the psalms are 
broken up at this point: one is that this lets 
us round out the story of the exodus from 
Egypt with a psalm that speaks directly 
about those events, while the following 
psalms mention miracles that will, God 
willing, happen in future times. 48 


O Why does the psalm start by addressing 
the people Israel as "servants"—Hip 
av'dei, the same literal word as "slaves"— 
"of God"? The Tosafist Rashbam (Rabbi 
Shmuel ben Me'ir), a grandson of Rashi, 
points to the Talmud, 49 commenting that 
at the Pesach seder, we are free to 
worship God, to be God's servants, as it 
were, and not Pharaoh's slaves. We can 
now distinguish between slavery and 
worship, between abject servitude and 
celebration and thanksgiving. 


48. From Zevah Pesah by Rabbi Don Isaac ben Judah Abrabanel of Portugal (1437-1508) 

49. Babylonian Talmud, Megillah 14a 
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Tp D ll )njl — Psalm I 14 
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Be-tzeit yisra'el mi-mitz'rayim, beit ya'akov me-am lo'eiz. 

Hay'tah yehudah le-kod'sho, yisra'el mam'shelotav. 

Ha-yam ra'ah va-yanos, ha-yardein yisov le-ahor. 

He-harim rak'du che-eilim, geva'ot ki-v'nei tzon. 

Mah lecha ha-yam ki tanus, ha-yardein tisov le-ahor. 

He-harim tir'kedu che-eilim, geva'ot ki-v'nei tzon. 

Mi-lif'nei adon huli aretz, mi-lif'nei elo'ah ya'akov. 

Ha-hof'chi ha-tzur agam mayim, halamish le-mai'no mayim. 


When Israel went out of Egypt, 
the house of Jacob from a foreign people, 
Judah became God’s holy concern, 

Israel became God’s possession. 

The sea beheld, and turned back, 
the River Jordan reversed its course. 

The mountains skipped like rams, 
and the hills like lambs. 

Why, O sea, did you turn back? 

Why, O Jordan, did you reverse your course? 
Why, from before the earth’s ruler, 
from before the God of Jacob, 
who turns rock into flowing waters 
and flint into watery fountains? 


O Can it be that "Judah became God's 
holy concern" only after "when Israel 
went out of Egypt"? Rather, understand 
iunp kod'sho not as "sanctified to God", 
but that Israel became a Sanctuary to 
God: a holy people became a holy place 
in the midst of which God could reside: 
"They shall make Me a sanctified 
place"— tznpn mik'dash —"and I shall 
dwell among them." 50 In order for God to 
truly dwell among us, we had to achieve 
liberation first. 


O The juxtaposition of "Israel", "Judah", 
and "the house of Jacob" at the beginning 
of this psalm shows how far the Israelite 
people have come from the beginning of 
the story of the Exodus: we have gone 
from one family to a multifold and diverse 
people. "With but seventy souls"—the 
family of Jacob—"did your ancestors go 
down to Egypt, and now, YHWH your 
God has made you as numerous as the 
stars of the sky." 51 


50. Exodus 25:8 

51. Deuteronomy 10:22 
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VVJ OD —The second cup 

Praised are You, our God, Source of life, ,D*7ipn ^*70 


who redeemed us and our ancestors from 
Egypt, and enabled us to reach this night, 
when we eat matzah and maror. So may 
You, our God and God of our ancestors, 
enable us to reach many future festivals 
and observances in peace, happy and 
joyous in Your worship. We shall thank 
you with a new song for our liberation 
and for the redemption of our souls. 
Praised are You, God, Redeemer of Israel. 
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Baruch atah YHWH eloheinu melech ha-olam, asher ge'alanu ve-ga'al et 
avoteinu ve-imoteinu mi-mitz'rayim, ve-higi'anu la-laylah ha-zeh le-echol bo 
matzah u-maror. Kein, YHWH eloheinu ve-elohei imoteinu va-avoteinu, 
yagi'einu le-mo'adim ve-li-r'galim aheirim ha-ba'im lik'rateinu le-shalom, 
s'meihim ve-sasot ba-avodatecha, ve-nodeh lecha shir hadash al ge'ulateinu 
ve-al pedut naf'shainu. Baruch atah YHWH, ga'al yisra'el. 


Praised are You, our God, Guide of the 
universe, who creates the fruit of the vine. 


,abipn ^0 irnbK p pifik 

ifflan ns tnia 


Baruch atah YHWH eloheinu melech ha-olam, borei p'ri ha-gafen. 


Drink the second cup while reclining. 


nam 

Roh'tzah — Second handwashing 

Wash the hands ceremonially, and afterwards recite the following blessing: 

Praised are You, our God, Guide of the T2>N pbipn ’’ PIPlK Ijm 

universe, who has sanctified us by the ‘ t. * ,,,y, wyi»ni itwin 

mitzvot, and instructed us to wash our ' 171 ' ' : ' IT ' : T : ' : IT : ' 

hands. 

Baruch atah YHWH eloheinu melech ha-olam, asher kid'shanu be-mitz'votav 
ve-tzivanu al netilat yadayim. 


O There is a widely-followed custom (some authorities say a halachic requirement, 
but others disagree 52 ) to refrain from speaking between washing the hands and 
reciting the blessing over bread, in order to link the two observances and berachot. 


52. Babylonian Talmud, Berachot 42a, followed by Orah Hayim 166:1 
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Motzi and Matzah — Blessings over bread and matzah 


Take a piece of matzah, and recite the following two blessings: 

Praised are You, our God, Guide of the ,obipn pbn irrfw p nriN ■jjm 

universe, who brings bread from the ground. ^ Qnb 

Baruch atah YHWH eloheinu melech ha-olam, ha-motzi lehem min ha-aretz. 


Praised are You, our God, Guide of the "UPN jD^ipn UVfrK PlPlK 
universe, who has sanctified us by the Q rfrSK ^ ^ rnl2D3 Utfrp 

Baruch atah YHWH eloheinu melech ha-olam, asher kid'shanu be-mitz'votav 
ve-tzivanu al ahilat matzah. 

Eat the matzah while reclining. 


"11173 

Maror 

Take apiece of maror and dip it in haroset. Then recite the following blessing: 

Praised are You, our God, Guide of the “1 fPN jObipp p PIPlK pnp 

universe, who has sanctified us by the ;n1nQ ^ ^ ^03 UtfTO 

mitzvot, and instructed us to eat maror. T _ ' ' IT ' ; T ; ' ; IT ; ' 

Baruch atah YHWH eloheinu melech ha-olam, asher kid'shanu be-mitz'votav 
ve-tzivanu al ahilat maror. 

Eat the maror without reclining. 


O The usual constituents of haroset are 
sweet and hearty nuts and fruits, 
particularly apples, dates, or figs, 
blended together with wine to make a 
paste. One of the many explanations for 
its presence in the seder is to remind us 
of the mortar employed in construction. 
But aside from its symbolic meaning, it 
simply serves to make the bitterness of 
the maror more palatable, which in 
itself is a reminder that even in the 
darkest of times there may still be 
sweetness to be found somewhere. 


O During the American Civil War, Jewish 
Union soldiers in West Virginia made a 
seder. They did not have ingredients for 
haroset, so they improvised: they put a real 
brick on the seder plate instead. There have 
also been several recorded incidents of 
medieval Mediterranean communities 
grating real clay or brick into their haroset in 
memory of the clay bricks the Israelites were 
forced to make. 53 One rabbi condemned this 
hyper-literalism, saying, "By this logic, on 
Purim they will draw blood in memory of 
the decree of death!" 54 


53. This custom is recorded by Rabbi Zidkiyahu ben Avraham of Italy, circa 1250, and Rabbi Joseph 
Philosoph, the Bet David, of Salonica (Thessaloniki), Greece, 1740 
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Koreich — The HiLLel sandwich 


Take two pieces of matzah, and sandwich some maror and haroset between the pieces. Then 

recite: 


In memory of the Temple, we do as Hillel 
used to do when the Temple was 
standing. He would take the Pesach 
offering, the matzah, and the maror, and 
eat them sandwiched together, in order to 
fulfill the verse: “You shall eat it [the 
Pesach offering] upon matzot and 
maror. 55 


inn bVn niw .V?n3 unppb “dt 
npa inis rpn .n*p rrn unpan nratf 
no o’pb rrrr-i boiNi ninni n^o 
rin^D^ onooi ntep by :nppp 


Zeicher le-mik'dash ke-hillel. Kein asah hillel bi-z'man she-beit ha-mik'dash 
hayah kayam. Hayah koreich pesah matzah u-maror ve-ocheil be-yahad, 
lekayem mah she-ne'emar: al matzot u-m'rorim yoch'luhu. 


Eat the sandwich while reclining. 


O Koreich is one of the strangest parts of 
the Passover seder. We just ate the maror 
and haroset, and now we're doing it 
again, but slightly differently. Why didn't 
we just eat it this way to begin with? And 
furthermore, doing it this way seems to 
make no sense in these times, given that 
we are not inserting a piece of roast lamb 
from the Passover offering into the 
sandwich. One explanation is that doing it 
this way affords an opportunity to eat 
maror while reclining, thus showing our 
enjoyment even of the bitterest elements 
of the seder. 


O The destruction of the Temple in 
Jerusalem in 70 CE by the armies of the 
Romans marked a crisis within Judaism: 
a religion whose ritual component had 
been dominated by its priestly caste 
suddenly found itself without the one 
place where the sacrificial cult could be 
practiced. The traditional Jewish liturgy 
includes many prayers for the rebuilding 
of the Temple and the restoration of 
animal sacrifice, but this would overthrow 
the religion that Judaism has become over 
the last two thousand years. What would 
this mean for the future of Judaism? 


54. Rabbi Menachem di Lonzano, Italy, (d. 1708) 

55. Numbers 9:11 
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Shul'han oreich — The festival meal 


O Many have the custom to begin the 
meal by eating boiled eggs, which are 
round, without beginning or end. There 
is a custom that boiled eggs are the first 
foodstuff given to a mourner after a 
funeral. The round shape of the egg 
symbolizes the cycles of nature; the egg 
itself expresses hope for the future and 
new life. 


O So far, everything we have eaten in the 
course of the seder has had some ritual or 
symbolic significance. But one of the 
mitzvot of the holiday is to celebrate, and 
one of the traditional things we do to 
celebrate is partake of a festive meal. The 
ritual nature of the food of the meal is 
simply that it is there to be enjoyed, 
which itself is a mitzvah. 


]TO 

Tzafun — Eating the afikoman 

Apiece of the afikoman is distributed to each participant, which is eaten while reclining. 
By custom, nothing is eaten after the afikoman has been consumed. 


O The word afikoman probably derives 
from the Greek ettl kouos, meaning "that 
which comes after". It seems strange to 
end the meal with bare, unadorned 
matzah, but the rabbis wanted the taste of 
the matzah alone to linger in the mouth, 
thus bringing the seder back full circle: we 
began our meal with the bread of 
oppression, and we end it with the same 
bread, no matter what temporal 
expressions of wealth might have come in 
the middle. 

O There are many folk customs involving 
the afikoman and its protective powers. In 
seventeenth-century Poland, it was nailed 
to the wall after the seder for good luck. In 
Libya and Tunisia, it was given to sailors 
as a charm against storms. Jews in Persia 
kept pieces in their pockets to bring 
wealth and blessings. It was also used for 
fertility, curing the mute, protection 
against floods and bullets, and to ensure 
bountiful harvests. 

O The custom of hiding or stealing the 
afikoman may go back thousands of years: 
Rabbi Eliezer states that one should "grab 
the matzot" so that the children don't fall 
asleep during the seder. 56 In many circles 
it is customary for children to demand 
"ransom" for the afikoman, without which 
the seder cannot be completed. 

O One must be careful to eat the 
afikoman before ritual midnight ( hatzot ). 
This is because the afikoman stands in for 
the pesach offering, which was judged 
ritually unfit after midnight. 57 


56. Babylonian Talmud, Pesahim 109a 

57. Mishnah, Pesahim 10:9 
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Bareich — Blessings after the meal 


Fill the third cup. 

An alternative blessing after the meal may be found on page 47 . 

A song of ascents. inibpan TIP 

When God returned Zion’s exiles, 
it was as if we were dreaming. 

Our mouths were filled with laughter 
and our tongues with song. 

They declared among the nations, 

“God has done greatness with these!” 

God has indeed done greatness with us; 
we have become happy. 

Return, O God, our captives like springs 
in the desert. 

Those who sow in tears shall reap in joy. 

One who carries seeds weeps, but will 
return in exultation, bearing sheaves. 58 

Shir ha-ma'alot. Be-shuv YHWH et shivat tziyon, hayinu ke-hol'mim. 

Az yemalei s'hok pinu u-l'shoneinu rinah. 

Az yom'ru va-goyim, hig'dil YHWH la'asot im eileh. 

Hig'dil YHWH la'asot imanu, hayinu s'meihim. 

Shuvah YHWH et sh'viteinu ka-afikim ba-negev. 

Ha-zor'im be-dim'ah be-rinah yik'tzoru. 

Haloch yeileich u-vachoh, nosei meshech ha-zara. 

Bo yavo ve-rinah, nosei alumotav. 
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Some add: 


Let my mouth declare God’s praises, and let 
all flesh bless God’s holy Name forever. 59 

Let us praise God from now until eternity, 
Halleluyah. 60 

Give thanks to God, for God is good, 

God’s lovingkindness endures forever. 61 

Who can recount the mightiness of God, 
or declare the fullness of God’s praise? 62 
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Tehillat YHWH yedaber pi, vi-y'varech kol basar shem kod'sho le-olam va-ed. 
Va-anah'nu nevareich yah, me-atah ve-ad olam, halleluyah. Hodu la-YHWH ki 
tov, ki le-olam has'do. Mi yemaleil gevurot YHWH, yash'mi'a kol tehillato. 


58. Psalm 126 

59. Psalms 145:21 

60. Psalms 115:18 

61. Psalms 118:1 

62. Psalms 106:2 
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When three or more adults have eaten together, one formally invites the others to join in the 
blessings after the meal. If there are at least ten adults, the words in brackets are added. If 
there are fewer then three adults, continue on the next page. 

Leader: 


Friends, let us bless! 

Haveirai va-haveirotai, nevareich. 


!^nnj ,'ni-ani nnn 


Others: 

May God’s Name be blessed for all time. 63 .Dbip 1P1 PlFlPD TpDO 0$ ’IT 

Yehi sheim YHWH mevorach me-atah ve-ad olam. 


Leader: 


May God’s Name be blessed for all time. 
With your permission, friends, let us bless 
[our God], the One of whose food we have 
partaken. 


.obip iv) nripQ * dip 'it 
[ irnbtf] TyniJ ,’nmni nnn niuha 
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Yehi sheim YHWH mevorach me-atah ve-ad olam. 

Bi-r'shut haveirai va-haveirotai, nevareich [eloheinu] she-ahal'nu mi-shelo. 


Others: 


May [our God], the One of whose food 
we have partaken, and whose goodness 
sustains us, be blessed. 

Baruch [eloheinu] she-achal'nu mi-: 


,iVipp i:6dnip 

,i?n imom 

r t s 

i, u-ve-tuvo hayinu. 


Leader: 

May [our God], the One of whose food 
we have partaken, and whose goodness 
sustains us, be blessed. 

Blessed be God, and blessed be God’s Name. 


,iWp i:6dnip [irrftN] 

,irn imom 

I* T S 

:iaip Tynni Kin 


Baruch [eloheinu] she-achal'nu mi-shelo, u-ve-tuvo hayinu. 
Baruch hu u-varuch shemo. 


O The zimun, or formal invitation, is issued to begin the blessings after the meal 
when there are at least three people present who have dined together. There are 
several sources for this, such as the verse: "Give greatness to God with me, and let us 
praise God's name together." 64 Since the imperative "give" is plural, it follows that 
there must be three persons present. The more people are present, the greater the 
thanks we should give for our food and our bounty. 

o 


63. Psalms 113:2 

64. Psalms 34:4 
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All continue here: 


Praised are You, our God, Guide of the 
universe, who nourishes the whole world 
in goodness, with grace, kindness, and 
mercy. God gives bread to all flesh, for 
God’s lovingkindness endures forever. 65 
Because of God’s great goodness, we have 
never lacked, nor may we ever lack, 
nourishment for eternity. For the sake of 
God’s great Name, for God is the One who 
nourishes and sustains all, and benefits 
all, God prepares food for all the 
creatures that God created. Praised are 
You, God, who nourishes all. 
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Baruch atah YHWH eloheinu melech ha-olam, 

ha-zan et ha-olam kulo be-tuvo, be-hein be-hesed u-ve-rahamim. 

Hu notein lehem le-chol basar, ki le-olam has'do. 

U-ve-tuvo ha-gadol tamid lo basar lanu 
ve-al yeh'sar lanu mazon le-olam va-ed. 

Ba-avur sh'mo ha-gadol, ki hu el zan u-mefarneis la-kol, 
u-meitiv la-kol, u-meichin mazon le-chol b'riyotav asher bara. 
Baruch atah YHWH, ha-zan et ha-kol. 


We are grateful to You, our God, for 
granting our ancestors a pleasant, good, 
and spacious land, and for taking us out 
of Egypt and redeeming us from the 
house of slavery, for Your covenant 
which You have sealed upon our hearts, 
and Your Torah which You have taught 
us, for Your laws which You have 
instructed us, and the goodness and 
kindness with which You have imbued 
our lives, and for the food and 
sustenance that You perpetually provide 
us at all times and hours. 
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Nodeh lecha, YHWH eloheinu, al she-hin'hal'ta la-avoteinu ve-imoteinu 
eretz hem'dah tovah u-r'havah, ve-al she-hotzeitanu, YHWH eloheinu, 
me-eretz mitz'rayim, u-f'ditanu mi-beit avadim, ve-al b'rit'cha 
she-hatam'ta al libeinu, ve-al torat'cha she-limad'tanu, ve-al hukecha 
she-hodatanu, ve-al hayim hein va-hesed she-honan'tanu, ve-al ahilat mazon 
she-atah zan u-m'farnes otanu tamid, be-chol yom u-vechol eit u-vechol sha'ah. 


65. Psalms 136:25 
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For all this, our God, we thank You and 
bless You. May Your Name be blessed in 
the mouths of all life for all eternity. As it 
is written: “You shall eat and be satisfied, 
and you shall bless YHWH your God, for 
the good land which God gave you. 66 
Praised are You, God, for the land and for 
the food. 
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Ve-al ha-kol, YHWH eloheinu, anah'nu modim lach u-mevar'chim otach, 
yit'barach shim'cha be-fi kol hai tamid le-olam va-ed. Ka-katuv: ve-achal'ta 
ve-sava'ta u-veirach'ta et YHWH elohecha al ha-aretz ha-tovah asher natan 
lach. Baruch atah YHWH, al ha-aretz ve-al ha-mazon. 
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to shame or disaster ever. 

Rahem na, YHWH eloheinu, al yisra'el amecha, ve-al yerushalayim irecha, 
ve-al tziyon mish'kan kevodecha, ve-al mal'chut beit david meshihecha, 
ve-al ha-bayit ha-gadol ve-ha-kadosh she-nik'ra shim'cha alav. 

Eloheinu vinu, re'einu zuneinu par'n'seinu ve-chal'k'leinu ve-har'viheinu, 
ve-har'vah lanu, YHWH eloheinu, meheirah mi-kol tzaroteinu, 
ve-na al tatz'richeinu, YHWH eloheinu, lo li-y'dei mat'nat basar va-dam 
ve-lo li-y'dei hal'va'atam. Ki im le-yad'cha ha-melei'ah ha-petuhah 
ha-gedushah ve-ha-rehavah, she-lo neivosh ve-lo nikaleim le-olam va-ed. 


Have compassion, our God, upon Your 
people Israel, and upon Your city 
Jerusalem, and upon Zion, resting place 
of Your glory, and upon the kingdom of 
David, Your anointed one, and upon the 
great and holy house upon which Your 
Name is called. Our God, our Parent, 
tend us, sustain us, support us, nourish 
us, grant us relief from all our troubles. 
Let us not be dependent, our God, on 
the hands of others or their charities; 
we rely on Your full, open, generous, 
and bountiful hand, that we not come 


O Today, we should not pray that land be conquered or peoples may be subdued. 
We have been conquered and subdued ourselves far too often. Instead, we should 
pray for compassion: that God have compassion for Jerusalem, both Jerusalem the 
city where thousands of people reside and many diverse faiths and cultures coexist, 
and Jerusalem the metaphor, the hope for a whole and completed world of peace. 
Likewise, we pray for compassion for Zion: a land, so important and sacred to so 
many diverse people, that so desperately needs kindness, understanding, and hope. 

o 


66. Deuteronomy 8:10 
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On Shabbat: 


May it please You, our God, to grant us 
rest through Your mitzvot, in particular 
the mitzvah of the seventh day, the great 
and holy Shabbat, for it is a great and 
holy day before You, on which to rest 
and be refreshed, lovingly, according to 
the desires of Your will. May You desire, 
our God, that there be no distress or 
trouble of any sort on our day of rest. 

Let us behold the comfort of Zion, Your 
city, and the rebuilding of Jerusalem, 
Your holy city, for You are the source of 
deliverance and comfort. 


intern jU'rftN * ,usp , ?nrn nsn 
Vfran na$n nrnwn nr nixprn 
Min itfiTi?] Vm nr or •>:? ,njn izrnipni 
ni^oo nnnMO ia rmVi ia muib .sns*? 

- : • S T -S “ : “ITS T ! * ' " IV T s 

,irn'bM * ,ub min sfiiirni fliiirj 
oro nmMi run ms arm xbv) 

S T T “S “ * T S T T ** S 

fi*y nnma ” ,utnni junnwo 
nriM ^ tp mWrv joini 

.niomn bin-i nipiiz^n byz Min 


Retzei ve-hahalitzeinu, YHWH eloheinu, be-mitz'votecha, u-ve-mitz'vat yom 
ha-sh'vi'i ha-shabbat ha-gadol ve-ha-kadosh ha-zeh, ki yom zeh gadol 
ve-kadosh hu lefanecha, lish'bot bo ve-lanu'ah bo be-ahavah ke-mitz'vat 
retzonecha, u-vi-r'tzon'cha hani'ah lanu, YHWH eloheinu, she-lo tehei tzarah 
ve-yagon ve-anahah be-yom menuhateinu, ve-har'einu, YHWH eloheinu, 
be-nehamat tziyon irecha, u-ve-vin'yan yerushalayim ir kod'shecha, ki atah hu 
ba'al ha-yeshu'ot u-va'al ha-nehamot. 


O Shabbat is referred to as U>np 1 Vfu gadol ve-kadosh, "great and holy", twice in this 
paragraph. Even though Shabbat comes around every week, it is accorded a higher 
level of holiness than the holidays that come around once every year. When a 
holiday falls on a weekday, cooking, carrying, and transferring flame are permitted, 
but they are forbidden, along with other classes of labor, on Shabbat. Even when Yom 
Kippur falls on Shabbat, some liturgy is traditionally omitted because it is considered 
unseemly to make supplications on Shabbat. Why is the weekly Shabbat so 
important? The difference lies in the tradition that God personally observed the first 
Shabbat after doing all the work of creation, and that God continues to observe a 
divine Shabbat, as an example to be reflected in the observance of the Jewish people. 

o 
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Our God and God of our ancestors, may 
there arise, come, arrive, be noted, be 
favored, be heard, be remembered, and be 
recalled our considerations: the 
remembrance of our ancestors, the 
remembrance of Your anointed, descendant 
of Your servant David, the remembrance of 
Your holy city Jerusalem, the remembrance 
of Your entire people, the House of Israel, 
before You, for goodness, graciousness, 
mercy, life, and peace, on this Festival of 
Matzot. Remember us, our God, upon it for 
goodness, and recall us upon it for blessing, 
and save us on it for life, and have mercy 
upon us with words of deliverance and save 
us. For our eyes turn to You, for You are a 
loving and merciful God. 


nbir ,wnia«i irniiK 'rfoq 
ipTi paun nxri nism ppm KiTi 
•lrniiK iron ,u.rnp2i ujhpT nan 
PH.ip “th "|3 rptfo p-pri ,wrjiQN] 

pnpT] yfunp tp TbwT p-pri 

bfnim rva 

a’T.b .c-nn-ibi -rprfrn jnb ,nniub 
.unat .ntn nipan an ora .Dibipbi 

' r* : t v - t - - : J t s 

in inpai ,nniub in prn'pN p 
nmm ,d ,! t 6 in upTrim .nnnnV 
ipPp arm ,uam oin D'omi ripum 
linn bs* -a ,irrp spjwt s n papain] 

.nn« mmi 

t t -: 


Eloheinu ve-elohei avoteinu ve-imoteinu, ya'aleh ve-yavo ve-yagi'a ve-yeira'eh 
ve-yeiratzeh ve-yishama ve-yipakeid ve-yizacheir zich'roneinu u-fik'doneinu, 
ve-zich'ron avoteinu ve-imoteinu, ve-zich'ron mashi'ah ben david av'decha, 
ve-zich'ron yerushalayim ir kod'shecha, ve-zich'ron kol am'cha beit yisra'el 
lefanecha, li-f'leitah le-tovah, le-hein u-le-hesed u-le-rahamim, le-hayim 
u-le-shalom, be-yom hag ha-matzot ha-zeh. Zoch'reinu, YHWH eloheinu, bo 
le-tovah, u-fok'deinu vo li-v'rachah, ve-hoshi'einu vo le-hayim, u-vi-d'var 
yeshuah ve-rahamim hus ve-honeinu, ve-raheim aleinu ve-hoshi'einu, 
ki eilecha eineinu, ki eil hanun ve-rahum atah. 


And rebuild Jerusalem, the holy city, 
speedily and in our days. Praised are You, 
God; You rebuild Jerusalem with 
compassion. Amen. 


rnnnn prrpn tp trbiPiT nani 
rnma naia nnK nnn .prim 

T “S - : V 'I! T - ' T I**T s 


U-v'nei yerushalayim ir ha-kodesh bi-m'heirah ve-yameinu. Baruch atah YHWH, 
bonei ve-rahamav yerushalayim. Amen. 


O This berachah is unique in that it includes its own Amen response after the 
blessing, which is mandated by the Talmud. 67 The classical explanation is that the first 
three blessings of the grace after meals are de-oraita (ordained by the Torah) and the 
fourth is de-rabanan (rabbinic in origin), and this Amen marks the demarcation. 


<=> 


67. Babylonian Talmud, Berachot 45b 
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Praised are You, our God, Guide of the 
universe, God, our Parent, our Ruler, our 
Mighty One, our Creator, our Redeemer, our 
Creator, our Holy One, the Holy One of 
Jacob, our Caretaker, Caretaker of Israel, 
the Sovereign who is good and does good 
for all, for on each and every day God has 
done good, God does good, and God will do 
good for us. God has favored us, God favors 
us, and God will favor us forever, with 
goodness, kindness, and compassion, the 
fullest extent of deliverance and good 
fortune, blessing and deliverance, comfort, 
a good livelihood, gentleness, life, peace, 
and all good things. Let no goodness be 
lacking in our lives. 


,nbipn ^ba irn'bM ” nriM 
UMniD irrm uaba iriM ban 

I** S |.. . - s - I* T •' T 

.npir u>np ,wnp unpi 1 ubMU 
niDn ^ban ,bisnip 1 nyin uyin 
Min Din Di 1 'bDDiP ,bDb Tuam 
.ub td 11 Min ,tdq Min .Tun 
ubm 1 Min .ubau Min ,ubm Min 
,nnbi .D-prnbi npnbi jnb pyb 
,nom ,npnPn nDm ,nnbsm nb^n 
oibiPi tr*m D'onm .nbabDi nons 

TS * “ ! TTS“S TTS” 

nnon 1 bM obipb iiD'bDOi ,niD-bDi 

i*. : — : - t s t • 7 t : 


Baruch atah YHWH eloheinu melech ha-olam, ha-el avinu mal'keinu adireinu 
boreinu go'aleinu yotz'reinu kedosheinu, kedosh ya'akov. Ro'einu ro'ei 
yisra'el, ha-melech ha-tov ve-ha-mei'tiv la-kol, she-be-chol yom va-yom 
hu heitiv, hu meitiv, hu yeitiv lanu. Hu gemalanu, hu gom'leinu, hu yig'maleinu 
la-ad, le-hein u-le-hesed u-le-rahamim, u-le-revah, hatzalah ve-hatz'lahah, 
berachah vi-y'shu'ah, nehamah, parnasah ve-chal'kalah, ve-rahamim ve-hayim 
ve-shalom ve-chol tov, u-mi-kol tuv le-olam al yehas'reinu. 


May the Merciful One reign over us for all :“TP1 Dbipb l^bp ^bp 1 Min ,|Onnn 
time. 

Ha-rahaman, hu yim'loch aleinu le-olam va-ed. 


May the Merciful One be blessed in the :P“lMp1 D'DlPD ^"IDIl 1 Min ,|Onnn 

heavens and the earth. 

Ha-rahaman, hu yit'barach ba-shamayim u-va-aretz. 

May the Merciful One be praised in every jDnH nilb npRUp 1 Min ,|Onnn 

generation and exalted among us forever, n^jblRPb 1JD nMSnn 

and ennobled among us throughout all ‘ ‘ : • ' T: '' T IT ' T : ' : 

time. iD’pbip 1 pbipbi nyb m 

Ha-rahaman, hu yish'tabah le-dor dorim, ve-yit'pa'ar banu la-ad u-le-netzah 
netzahim, ve-yit'hadar banu la-ad u-le-ol'mei olamim. 
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nirm uoriir Kin ,|nrnn 


May the Merciful One sustain us with glory. 
Ha-rahaman, hu yefar'n'seinu be-chavod. 


May the Merciful One shatter the yoke of ,MINIS bVD N-lPl ,|Ornn 

oppression from our necks, and dispel the .L^ t,jj Q 

yoke of hatred from all inhabitants of the " . : T ' " T: ' 

world. 

Ha-rahaman, hu yish'bor uleinu me-al tzavareinu, ve-yasir ol sin'ah me-al kol 
yosh'vei teiveil. 

May the Merciful One send abundant PQ10 HDIIl Mb ribs) 1 ’ N1H ,|Omn 

blessings to this house and upon this table nT jnblP ^ n . Tn 

Ha-rahaman, hu yish'lah lanu berachah merubah ba-bayit ha-zeh, ve-al 
shul'han zeh she-achal'nu alav. 


May the Merciful One send us Elijah the in*bN dn ub Kin ,jnmn 

Prophet, may he be remembered well to ^ ,liob 1-DT ,NMUn 

bring us good tidings, deliverance, and : IT lv _ ' ' T 

com f ort . :ninmi nipisr ,ninio 

Ha-rahaman, hu yish'lah lanu et eliyahu ha-navi, zachur la-tov, vi-y'vaser lanu 
besorot tovot, yeshu'ot ve-nehamot. 


May the Merciful One bless... (and...) 

- my father, my teacher, (guardian of 

this house), 

- my mother, my teacher, (guardian of 

this house), 

- my partner, 

- my husband/wife, 

- my/our children/household, 

- my/our entire family/families, 

- all who partook of this meal, 

Ha-rahaman, hu yevareich et... (ve-et...) 

- avi mori (ba'al ha-bayit ha-zeh), 

- imi morati (ba'alat ha-bayit ha-zeh), 

- ben zugi/bat zugi, 

- ba'ali/ish'ti, 

- zar'i/zar'einu/beiti/beiteinu, 

- kol mish'pah'ti/kol mish'p'hoteinu, 

- kol ha-mesubim kan, 


(...nan) ...nsst tit Nin ,fornn 
,(njn man bi n) nin un - 

,(n-rn nran nbpa) 'min - 

j'nuiN/'bua - 
,Mira/'n’3/MinT/'inT - 
,unhs#n _ b3/'nnatt>n-b:3 - 
,}K3 □■’aparrbs - 


~ 44 ~ 



us and all that is ours, as our forefathers 
Abraham, Isaac, and Jacob were blessed: 
“with all” 68 , “from all” 69 , “all” 70 , and our 
foremothers Sarah, Rebecca, Leah, and 
Rachel, were blessed: “with goodness” 71 , 
“goodly” 72 , “good” 73 , “good” 74 , and our 
foremothers Bilhah and Zilpah were 
blessed: “I have prevailed” 75 , “I am 
enriched” 76 —so may God bless us all 
together with perfect blessing. 

And let us say: Amen. 


o-iana# iai ,vb i#tr*7a-nKi unit* 
:apin pnsr nni:m irniiN 
,*?a ,PiDa 

:Prm inP npai m# wniatn 

.. T S T •• P T : T T I*' • S 

,aio ,aio ,naiu 

:ns*7n nnPa imiQKi 

T S * S T S * I” • S 

.nnP# naiaa in'’ uVa unit? linn ra 

T ** S T T S * “1“ IT ••• IT p .. T ; * 

nnkn 


otanu ve-et kol asher lanu, k'mo she-nit'bar'chu avoteinu av'raham yitz'hak 
ve-ya'akov: ba-kol, mi-kol, kol, ve-imoteinu sarah riv'kah le'ah ve-raheil: heitiv, 
tovat, tov, tov, ve-imoteinu bil'hah ve-zil'pah: yachol'ti, ish'runi—kein tevareich 
otanu kulanu yahad bi-v'rachah sh'leimah. Ve-nomar: Amen. 


Upon both them and us, may there by a 
report of merit on high, and may it be a 
safeguard of peace. May we carry forth 
blessing from God, and justice from the 
God of our deliverance. And may we find 
grace and good regard in the eyes 
of both God and the rest of humanity. 


Nnn# n-iDt irPpj nirPp naV arm 
naa nmn .oiP# ma#aP 
Pnipi \n npdt] .-up#' ’npKn npisn 
:dtni D’n'pK n’pn niu 

T T s • v: •• •• s 


Ba-marom yelam'du aleihem ve-aleinu zechut she-tehei le-mish'meret shalom. 
Ve-nisa verachah me-eit YHWH, u-tzedakah me-elohei yish'einu. Ve-nim'tza 
hein ve-seichel tov be-einei elohim ve-adam. 


On Shabbat: 


May the Merciful One let us inherit a 
Shabbat which is a day of complete rest, 
for eternal life. 


nn# iPn# or uVnr win ,|nrnn 
iD^nPipn «nP ,nnmi 


Ha-rahaman, hu yan'hileinu yom she-kulo shabbat u-m'nuhah, le-hayei 
ha-olamim. 




68. Genesis 24:1 

69. Genesis 27:33 

70. Genesis 33:11 

71. Genesis 12:16 

72. Genesis 24:16 

73. Genesis 29:19 

74. Genesis 30:20 

75. Genesis 30:8 

76. Genesis 30:13 
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May the Merciful One let us inherit a ;3iU ibptP □V IjV’n.P KTH ,10rnn 

festival day of complete goodness. 

Ha-rahaman, hu yan'hileinu yom she-kulo tov. 


May the Merciful One grant peace and 
fellowship between Isaac and Ishmael. 


niriMi DibiP onpi Min jnrnn 
ibxynw) pnr p3 


Ha-rahaman, hu yasim shalom ve-ahavah bein yitz'hak ve-yish'ma'eil. 


May the Merciful One wisely and fully 
liberate all of creation, and thereby enable 
us to reach our own truths, and to 
recognize the image of God in each other. 


niMmirbirnM nnnun Min jnnnn 
nib;) un33 inn ,nin)mi nrnn 
iD’nbM d)s 3 T3n)i ,ijn2p3, 


Ha-rahaman, hu yeshah'reir et kol ha-b'ri'ot be-vinah u-vi-sh'leimut, vi-y'tein 
be-koheinu legalot be-atz'meinu, u-lehakir be-tzelem elohim. 


May the Merciful One bless our brothers 
and sisters of the Jewish people who live 
in trouble and fear, and bring them out of 
darkness into light. 

Ha-rahaman, hu yevareich et aheinu ' 
be-tzarah, va-totzi'eim me-afeilah le-c 


irrvrnMi irnM hm ipi’ Min jnnnn 
□M’2im ,n-m nninjn bMTiP’ n’3 
inniMb nbsMn 

t s t 

-ah'yoteinu beit yisra'el ha-n'tunim 


May the Merciful One grant us the merit «n)l nnPQn niQ'’) 1J3r M1H ,|Qrnn 
to see days of redemption and eternal life. 

Ha-rah'manah, hi tezakeinu li-y'mot ha-mashi'ah u-le-hayei ha-olam ha-ba. 


:M3n nbipn 

T - T T 


God is a tower of salvation for an earthly 
sovereign, and performs kindness for 
God’s anointed one David and his 
descendants forever. 77 May the One who 
makes peace in the heavens make peace 
over us and over the whole world, and let 
us say: Amen. 

Mig'dol yeshu'ot mal'ko ve-oseh hesed li-m'shiho le-david u-le-zar'o ad olam. 
Oseh shalom bi-m'romav, hu ya'aseh shalom aleinu, ve-al kol ha-olam, 
ve-im'ru: amen. 

<=> 


in’ipip) non nippi 13)13 nipiip? biim 
aibw nipp .o)ip-“rp ipntbi in) 
bpi ,irbp oibip nipp' Min ,rann3 
:1QM rnipMi ,n)ipn-b3 


77. 2 Samuel 22:51 (cf. Psalms 18:51) 
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Revere God, you holy people, for there is no 
deprivation for those who revere God. Lions 
may be ravenous, but those who seek out 
God will not lack goodness. 78 Give thanks to 
God, for God is good; God’s lovingkindness 
endures forever. 79 God, You open Your 
hand, and provide for the desires of every 
living thing. 80 Blessed is one who trusts in 
God; God is their security. 81 1 have been 
young and I will have aged, and may I 
never see the righteous forsaken, their 
offspring lacking bread. 82 God will grant 
strength to God’s people; God will bless 
God’s people with peace. 83 


TIDTIQ PS jl'Wnj? 1ST 
11 'TZhiTI ,11pm -lPTl D'Tfll 

t s •• s s y •* t: t • • s t •• • 

.litr'i "b nin .liD'bi mom j6 

' • t - t : s - 

^ttik nnis .non nPipP m 
naan ■fna .fiin i rrPiP ipiipm 
nw .irroio 11 nrvm mi nw mPN 

- i- - ; • t ; t s t s 't - ■ : • v -s 

itpj pmv 'fran *6] pimpt da pnpn 
11 ,|rr iapP tp 11 .DnP iPpia ip-irj 
:DlPm ip nist til 1 


Yir'u et YHWH kedoshav, ki ein mah'sor li-yhei'av. 

Kefirim rashu ve-ra'eivu, ve-dor'shei YHWH lo yah's'ru chol tov. 

Hodu la-YHWH ki-tov, ki le-olam has'do. 

Potei'ah etyadecha, u-mas'bi'a le-chol hai ratzon. 

Baruch ha-gever asher yiv'tah ba-YHWH, ve-hayah YHWH miv'taho. 

Na'ar hayiti, gam zakan'ti, ve-lo ra'iti tzadik ne'ezav, ve-zar'o mevakesh lahem. 
YHWH oz le-amah titein, YHWH tevarech et amehah va-shalom. 


■wpn limn jixa 

Alternative blessing after the meal 


Fill the third cup. The following Aramaic blessing may be recited as an alternative to the full 
traditional blessings after the meal. This practice is ancient, going back to the Talmud. 84 


Praised be the Merciful One, Guide of the 
universe, Master of this bread. 


niPq ,tuorn fpi 
iNrvs nno 

T T S ** “ 


B'rich rahamana, mal'ka de-al'ma, marei de-hai pita. 

0 You are the Source of life for all that lives, and Your blessing flows through me. 85 


78. Psalms 34:10-11 

79. Psalms 136:1 

80. Psalms 145:16 

81. Jeremiah 17:7 

82. Based on Psalms 37:25 

83. Psalms 29:11 

84. Babylonian Talmud, Berachot 40b 

85. Interpretive translation and song by Rabbi Shefa Gold 
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W'lW DID —The third cup 


Praised are You, our God, Guide of the 
universe, who creates the fruit of the vine. 


,D*?iyn ” nri* 

ttajn ns tnia 


Baruch atah YHWH eloheinu melech ha-olam, borei p'ri ha-gafen. 


Drink the third cup while reclining. 


ymr — Remembrance 


O Oppression is not something that 
happened long ago such that now we are 
completely free of it. Our seder turns 
somber for a moment. Who is not at our 
seder tonight? Why aren't they here? We 
hope for a better future when all may be 
able to celebrate with us, but we must do 
more than hope: we must commit to 
working together to make that future a 
reality. 

O It may seem odd to have a set of 
gloomy reflections on oppression as a 
prelude to Hallel, the psalms and songs of 
praise. Our joy and our fellowship tonight 
is diminished because it is incomplete. 

We feast and make merry, but we also are 
conscious of suffering. Our shouts of 
rnVpn halleluyah —"Praise God!"—must 
not silence the cries of 8U np’iyin hoshi'a 
na —"Bring salvation now!" 

O Jews living under the violence of the 
Crusades in the Middle Ages added 
prayers at this point in the seder for God 
to pour out divine wrath. Many Haggadot, 
even going back to medieval times, sound 
a note of hope and trust rather than spite 
and enmity. 

O As individuals and communities who 
commit ourselves to social justice, we 
must hope and work for a future in which 
justice is not retributive but restorative, a 
future in which the police state is 
curtailed and prisons can be a thing of the 
past. This is long and difficult work, but it 
must be our sacred calling. 


The following pages contain suggestions of songs and readings. Participants may wish to 
contribute their own suitable materials. 


Pour out Your spirit upon all flesh, 
and let all nations come together in love 
and fellowship, peace and true 
equality. 86 


D’pprrba inti ?fnn 

tnijrn Dibm ,nin«] nnnaa tit 


Sh'foch ruhecha al kol basar, ve-yavo'u kol ha-amim yahad 
be-ahavah ve-ahavah, be-shalom ve-rei'ut. 


You shall not commit a wrong against a 
stranger, nor oppress them, for you were 
strangers in the land of Egypt. 87 


Dnrr? jiaxrfpn ruim6 -m 
ronsp tnta on^n 


Ve-geir lo toneh ve-lo til'hatzenu, ki geirim heyitem be-eretz mitzra'yim. 


86. Based on a meditation by Rabbi Leopold Stein, Seder Ha-Avodah (Mannheim, Germany, 1882) 

87. Exodus 22:20 
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Nation shall not lift up sword against nation, 
neither shall they learn war anymore. 88 

Lo yisa goi el goi herev, lo yil'medu od mil'hamah 

olbiP nizwn ton ,rrarm oibiP niyp 
:|qk :no«i ,Dbipn-b3 by) yrby 
oibiP nwjj' Kin .rni-m oibiP niyp 

T V -S - ' T : • T V 

:jqk :naK] oVipn-ba by) yrby 

Osah shalom bi-m'romehah, hi ta'aseh shalom aleinu, ve-al kol ha-olam, 
ve-im'ru: Amen. 

Oseh shalom bi-m'romav, hu ya'aseh shalom aleinu, ve-al kol ha-olam, 
ve-im'ru: Amen. 


May the One who makes peace on high 
grant peace over us and over the world. 
And let us say: Amen. 


,mn nrbK n; xw-xb 
:non*70 nip nnV , -t6 

T T s • s : • 


Tb npJNPUniX!] —The partisans’ song 

,xyn pyy 1 ? dv7 oo>u n m j"j? o'x xkt 
. xyo y'l^y pyvunKD yxy'^i }y‘?n >n to 
- nw yopxyiyiom iyx7)iK ~]nj oyn jynij? 
!ki jyrir to :ukio iynm jxo j?'19 <y oyn’xx 

,01 I’D DV7 X711K 17‘7'lXl jix-jxiyn ’7 oyn’xx 
,oi'_'D jo'n pi'iwiK9 oyn jodvi iy7 jik 
- -ik'kj? uy7 j'K ju '7 oyn jymxiKi) z'ik ikj 

.1)7 iy 117 J19 7'b 0K7 j"X “7KX “7K1K9 K 'll 

Zog nit keyn mol, az du geyst dem letstn veg, 
khotsh himlen blayene farshteln bloye teg. 

Kumen vet nokh undzer oysgebenkte sho, 
s'vet a poyk ton undzer trot: mir zaynen do! 

S'vet di morgn-zun bagildn undz dem haynt, 

Un der nekhtn vet farshvindn mitn faynt, 

Nor oyb farzamen vet di zun un der kayor— 

Vi a parol zol geyn dos lid fun dor tsu dor. 

Never say this is the final road for you, 

Though leaden skies may cover over days of blue. 

As the hour that we longed for is so near, 

Our step beats out the message: we are here! 

We’ll have the morning sun to set our day aglow; 

Our evil yesterdays shall vanish with the foe. 

But if the time is long before the sun appears, 
then let this song go like a signal through the years. 89 


88. Isaiah 2:4c 

89. Hirsh Glick, an inhabitant of the Vilna Ghetto, 1943 
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“What is an idol? Any god who is mine but not yours, any god concerned with me 
but not with you, is an idol. ... 


“ ‘Again I saw all the oppressions that are practiced under the sun. And behold, the 
tears of the oppressed, and they had no one to comfort them!’ There is a form of 
oppression which is more painful and more scathing than physical injury or 
economic privation. It is public humiliation. What afflicts my conscience is that my 
face, whose skin happens not to be dark, instead of radiating the likeness of God, has 
come to be taken as an image of haughty assumption and overbearance. Whether 
justified or not, I, the white man, have become in the eyes of others a symbol of 
arrogance and pretension, giving offense to other human beings, hurting their pride, 
even without intending it. My very presence inflicting insult! 

“My heart is sick when I think of the anguish and the sighs, of the quiet tears shed 
in the nights in the overcrowded dwellings in the slums of our great cities, of the 
pangs of despair, of the cup of humiliation that is running over. The crime of murder 
is tangible and punishable by law. The sin of insult is imponderable, invisible. When 
blood is shed, human eyes see red; when a heart is crushed, it is only God who 
shares the pain. In the Hebrew language one word denotes both crimes. ‘Bloodshed,’ 
in Hebrew, is the word that denotes both murder and humiliation. ... 

“History is not all darkness. It was good that Moses did not study theology under 
the teachers of that message; otherwise, I would still be in Egypt building pyramids. 

... The greatest heresy is despair, despair of men’s power for goodness, men’s power 
for love. 

“It is not enough for us to exhort the Government. What we must do is to set an 
example, not merely to acknowledge the Negro but to welcome him, not grudgingly 
but joyously, to take delight in enabling him to enjoy what is due to him. We are all 
Pharaohs or slaves of Pharaohs. It is sad to be a slave of Pharaoh. It is horrible to be 
a Pharaoh. Daily we should take account and ask: What have I done today to 
alleviate the anguish, to mitigate the evil, to prevent humiliation? Let there be a 
grain of prophet in every man!” 90 


Shimon Grilius was held in a Soviet labor camp for five years for the “crime” of being 
a Jew who wanted to leave the country. He wrote in his prison diary: 

“We held the seder in a hurry, as in the time of the exodus from Egypt, since the 
camp authorities prohibited the holding of a seder. Instead of maror, we ate slices of 
onion, and for zero’a we used burnt soup cubes. We read from one Haggadah, the 
only copy we had, and when we reached koreich we had nothing to put between the 
matzot. Then Yosif Mendelevich said, ‘We do not need a symbol of our suffering. We 
have real suffering and we shall put that between the matzot.’” 


90. Rabbi Abraham Joshua Heschel, “Religion and Race” (14 January 1963) 
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This year even the charoses tastes bitter, 
salt water over everything. Enough 


rejoicing at plagues—as though God 
uproots olive groves and smites 
first-born sons. Let the shank bone signify 
orphaned arms and legs. 

Let the roasted egg signify 
eyes blinded by rubber bullets. 

Let the matzo signify peace 
without justice: fragile and tasteless. 

Keep the door open all night for Elijah. 

He has been wandering 

since seven tanks swallowed his house in Gaza . 91 


We call to mind today young and old, of every race, faith, and gender experience, 
who have died by violence. We remember those who have died because they would 
not hide, or did not pass, or did pass, or stood too proud. Today we name them: the 
reluctant activist, the fiery hurler of heels, the warrior for quiet truth, the one whom 
no one really knew. 

As many as we can name, there are thousands more whom we cannot, and for 
whom no Kaddish may have been said. We mourn their senseless deaths, and give 
thanks for their lives, for their teaching, and for the brief glow of each holy flame. 

We pray for the strength to carry on their legacy of vision, bravery, and love. 

And as we remember them, we remember with them the thousands more who have 
taken their own lives. We pray for resolve to root out the injustice, ignorance, and 
cruelty that grow despair. We pray, God, that those who perpetrate hate and violence 
will speedily come to understand that Your creation has many faces, many genders, 
and many holy expressions. 

Blessed are they who have allowed their divine image to shine in the world. Blessed 
are You, God, in whom no light is extinguished . 92 


I believe with perfect faith in the coming of 
the Messiah, even though he tarries, but 
nevertheless I wait for him every day . 93 


riKm rmo*fa poNO 'jn 
, nnnoivufr's by n«] ,rntfan 
inr-brm ib nana nr^-ni? 


Ani ma'amin be-emunah sh'leimah be-vi'at ha-mashi'ah, 
ve-af al pi she-yit'mah'mei'ah, im kol zeh ahakeh lo be-chol yom. 


91. Susan Eisenberg, “Seder Plate” 

92. Rabbi Reuben Zellman, “For Transgender Day of Remembrance”, Siddur Sha ’ar Zahav 

93. Based on Maimonides’ commentary to Mishnah Sanhedrin chapter 10 
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Fill the fourth cup. 

The cup of Elijah is filled with wine and placed beside Miriam’s cup. 
The door is opened, and we sing: 


Elijah the prophet, Elijah of Tishbi, 

Elijah the Gileadite, 

may he come to us speedily in our days, 
bringing the Messiah, 
descendant of David. 

Miriam the prophet, 

strength and song in her possession, 

may she dance with us 

to lift up the world’s song, 

may she dance with us to repair the world. 

Speedily in our days, may she lead us to 

the waters of deliverance. 
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Eliyahu ha-navi, eliyahu ha-tish'bi, 
eliyahu, eliyahu, eliyahu ha-giladi, 
bi-m'heirah ve-yameinu yavo eileinu, 
im mashi'ah ben david, im mashi'ah ben david. 


Miriyam ha-nevi'ah, oz ve-zim'rah ve-yadah, 
miriyam tir'kod itanu lehag'dil zim'rat olam, 
miriyam tir'kod itanu letakein et ha-olam, 
bi-m'heirah ve-yameinu hi tevi'einu 
el mei ha-yeshu'ah, el mei ha-yeshu'ah. 

The door is closed. 


O We welcome Elijah the Prophet to our 
seder, the traditional herald of salvation 
and deliverance. Elijah is also welcomed 
at other Jewish occasions of both 
celebration and comfort, such as at the 
end of every Shabbat at Havdalah. Rabbi 
Leila Gal Berner added a second verse to 
this song, welcoming Miriam the prophet, 
sister of Moses and Aaron, whose cup of 
water has rested on our table, guiding us 
through the wilderness, as it has for 
thousands of years. 


O Rabbi Naftali of Ropshitz, a Hasidic 
leader at the turn of the 19th century, 
instituted the following custom: rather 
than filling Elijah's cup directly from the 
wine bottle, the cup is passed around and 
each participant pours some of their own 
wine into the cup to fill it. This custom 
teaches that deliverance and redemption, 
an end to oppression, will not simply 
appear out of nowhere, but will only 
come when we all contribute to making it 
a reality. 
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Yin 

Hallel — Psalms of praise 


IDp D ll 7njl — Psalm I 15 

Tina ?n sroizJb-o ub Kb ” vh Kb 
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Not for us, God, not for us, 
but for Your Name’s sake grant honor, 
for Your lovingkindness and Your truth. 
Why should they say amongst the nations, 
“Where now is their God?” 

Our God is in Heaven; the One who does 
whatever God wishes. 

Their idols’ fingers are silver and gold, 
the work of human hands. 

Mouths they have but cannot speak, 
eyes they have but cannot see, 
ears they have but cannot hear, 
noses they have but cannot smell, 
hands they have but cannot feel, 
legs they have but cannot walk, 
they produce no sound in their throats. 
Their makers, and all who put their trust 
in idols, shall become just like them. 
Israel trusts in God; God is their aid 
and their protector. 

The house of Aaron trusts in God; God is 
their aid and their protector. 

Those who revere God trust in God; God is 
their aid and their protector. 
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Lo lanu YHWH, lo lanu, ki le-shim'cha tein kavod 
al has'decha ve-al amitecha. 

Lamah yom'ru ha-goyim ayei na eloheihem, 
ve-eloheinu va-shamayim, kol asher hafeitz asah. 

Atzabeihem kesef ve-zahav, ma'asei y'dei adam. 

Peh lahem ve-lo yedabeiru, einayim lahem ve-lo yir'u. 

Oz'nayim lahem ve-lo yish'ma'u, af lahem ve-lo yerihun. 

Yedeihem ve-lo yemishun, rag'leihem ve-lo yehaleichu, lo yehegu bi-g'ronam. 
Kemohem yihiyu oseihem, kol asher bote'ah bahem. 

Yisra'el betah ba-YHWH, ez'ram u-maginam hu. 

Beit aharon bit'hu va-YHWH, ez'ram u-maginam hu. 

Yir'ei YHWH bit'hu va-YHWH, ez'ram u-maginam hu. 
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May God who remembers us bless us! 

May God bless the House of Israel, 
may God bless the House of Aaron. 

May God bless all those who revere God, 
the small along with the great. 

God will increase you greatly, 
you and your offspring. 

Blessed be you by God, 
who made heaven and earth. 

Heaven belongs to God, 
but the earth God has given to mortals. 

The dead do not praise God, 
neither any who go down into silence. 

But we shall praise God from now until eternity. 

Halleluyah! 

YHWH zecharanu yevareich— 

Yevareich et beit yisra'el, yevareich et beit aharon. 

Yevareich yir'ei YHWH, ha-k'tanim im ha-g'dolim. 

Yosef YHWH aleichem, aleichem ve-al b'neichem. 

B'ruchim atem la-YHWH, oseh shamayim va-aretz. 

Ha-shamayim shamayim la-YHWH, 
ve-ha-aretz natan li-v'nei adam. 

Lo ha-meitim yehallelu yah, 
ve-lo kol yor'dei dumah. 

Va-anah'nu nevareich yah, me-atah ve-ad olam. 

Halleluyah. 
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O The Maharit (Rabbi Joseph di Trani), who lived in Greece in the early seventeenth 
century, points out the distinction between "heaven" and "earth" in this psalm: why 
should the heavens be God's province but the earth that of mortals? He suggests that 
the difference is one of free will and volition. "Heaven belongs to God" because the 
objects that inhabit the heavens have no control over themselves: the planets follow 
their course, the sun and moon rise and set, the stars are beyond our reach. "But the 
earth God has given to mortals" because we have the freedom to alter our own 
destinies and to choose our own roles in life. 
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TDp D ll 7fUl — Psalm I 1 6 


I love that God should listen to my voice 
and to my supplication. 

God inclines God’s ear towards me, 
and I call upon God all my days. 

The cords of death bound me, the straits 
of Sheol grasped me, I found only 
trouble and strife. 

But I called upon God’s Name: “Deliver 
my soul, God!” 

God is kind and just, our God 
demonstrates mercy. 

God preserves the meek; I was ignoble, 
but God redeemed me. 

Return my soul to my rest; God has 
heaped good upon me. 

You have saved my soul from death, 
and my eyes from tears, and my feet 
from stumbling. 
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I shall walk before God in the land of the living. 

I trusted even when I said, “I am greatly afflicted.” 
I exclaimed in my haste, “All mortals are deceitful. 


Ahav'ti ki yish'ma YHWH et koli tahanunai. 

Ki hitah oz'no li u-v'yamai ek'ra. 

Afafuni hev'lei mavet, u-mi-tzarei she'ol metza'uni, tzarah ve-yagon em'tza. 
U-ve-shem YHWH ek'ra, ana YHWH mal'tah naf'shi. 

Hanun YHWH ve-tzadik, ve-eloheinu meraheim. 

Shomer peta'im YHWH, daloti ve-li yehoshi'a. 

Shuvi naf'shi li-m'nuhaichi, ki YHWH gamal alaichi. 

Ki hilatz'ta naf'shi mi-mavet, et eini min dim'ah, et rag'li mi-dehi. 

Et'haleich lif'nei YHWH ba-artzot ha-hayim. 

He'emanti ki adabeir, ani aniti me'od. 

Ani amar'ti be-hof'zi, kol ha-adam kozeiv. 


O What does it mean that the Psalmist attributes deceitfulness to every human being, 
or to humanity in general? We humans surely have a lot to answer for with regards to 
how we have treated the world we inhabit: both the other humans and the other 
creatures whom we must live among and with whom we must share a world, but also 
the world itself. But in our haste, we may account humanity itself as deceitful, rather 
than recognize the potential for learning, growth, and sincerity in individual humans, 
and therefore in the collective of humanity. 

<=■ 
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How can I repay God for the bounty rbv miVimimba ”b a'uferno 

God has heaped upon me? 

I raise the cup of deliverance, and call 
upon the Name of God. 

I will fulfill my vow to God, truly, in the 
presence of all God’s people. 

God does not regard the death of those 
who love God lightly. 

I beseech You, God, for I am Your servant, 

I am Your servant, child of Your servant, 

You have loosened my bonds. 

I will offer a thanksgiving sacrifice to You 
and call upon God by name. 

I will fulfill my vow to God, truly, in the 
presence of all God’s people, 

in the courtyards of the house of God, 
in your midst, O Jerusalem. 

Halleluyah! 

Mah ashiv la-YHWH kol tag'mulohi alai. 

Kos yeshu'ot esa u-ve-shem YHWH ek'ra. 

Nedarai la-YHWH ashaleim, neg'dah na le-chol amo. 

Yakar be-einei YHWH ha-mav'tah la-hasidav. 

Anah YHWH ki ani av'decha, ani av'decha ben amatecha, pitah'ta le-moseirai. 

L'cha ez'bah zevah todah, u-ve-shem YHWH ek'ra. 

Nedarai la-YHWH ashaleim, neg'dah na le-chol amo. 

Be-hatz'rot beit YHWH, be-tocheichi yerushalayim. Halleluyah. 
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rp D ll 7nji — Psalm I 17 


Praise God, all you nations, extol God, 
all you peoples! 

For God’s love is great upon us, and the 
truth of God is eternal. 

Halleluyah! 
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Hallelu et YHWH kol goyim, shab'huhu kol ha-umim. 

Ki gavar aleinu has'do, ve-emet YHWH le-olam. Halleluyah. 


O The two verses of this psalm constitute the shortest chapter in all of Scripture. Why 
should the non-Jewish nations and peoples praise the God of the people Israel? One 
of our tasks is to be a "light to the nations", in the words of the prophet. 94 If we let 
God's love be "great upon us", our light shine will forth as an example; by doing the 
work of holiness in the world, the glory of God will be reflected in that light. 


94. Isaiah 42:6, 49:6, 60:3 
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mp D ll 7njl — P: 

Give thanks to God, for God is good; 

God’s kindness endures forever. 

Let now Israel say: 

“God’s kindness endures forever.” 

Let now the house of Aaron say: 

“God’s kindness endures forever.” 

Let now those who revere God say: 

“God’s kindness endures forever.” 

Hodu la-YHWH ki tov, ki le-olam has'do. 
Yomar na yisra'el, ki le-olam has'do. 
Yom'ru na veit aharon, ki le-olam has'do. 
Yom'ru na yir'ei YHWH, ki le-olam has'do. 


Psalm I 18 

:non obipb >3 aitr'a nin 

I : - JT r S f A • JT I- J 

:non obipb '3 NrnaN' 

i : - jt s i* a** t : • it - i 

:non obipb ’3 fintrna RrmpN^ 
:non obipb ’3 11 'nt NrnQN' 

IS” JT S l* (STS J” S • Tl : I 


I have called upon God from the straits; 

God answered me with great abundance. 

God is for me; I do not fear anything that 
mortals can do to me. 

God is for me as my aid; I shall gaze upon 
all who hate me. 

Better to trust in God than trust in mortals; 

better to trust in God than trust in princes. 

All the nations surround me, but by God’s 
Name I will endure them. 

They surround me, they surround me, 
but by God’s Name I will endure them. 

They surround me like bees, they are 
quenched as the fire of thorns, but by 
God’s Name I will endure them. 

I was hurt to the point of falling, but God 
helped me. 

God is my strength and song; God has 
become my deliverance. 

Min ha-meitzar karati yah, anani va-mer'hav yah. 

YHWH li lo ira, mah ya'aseh li adam. 

YHWH li be-oz'rai, va-ani er'eh ve-son'ai. 

Tov lahasot be-YHWH mi-b'to'ah ba-adam. 

Tov lahasot ba-YHWH mi-b'to'ah bi-n'divim. 

Kol goyim sevavuni, be-shem YHWH ki amilam. 

Sabuni gam sevavuni, be-shem YHWH ki amilam. 

Sabuni chi-d'vorim, do'achu ke-eish kotzim, be-sheim YHWH ki amilam. 

Dahoh dehitani lin'pol, va-YHWH azarani. 

Ozi ve-zim'rat yah, va-yehi li li-y'shu'ah. 
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The sound of joy and deliverance 
resounds in the tents of the righteous. 

Your hand, God, does mighty deeds. 

Your hand, God, is exalted; Your hand, God, 
does mighty deeds. 

I shall not die, but I shall live, and I shall 
declare the works of God. 

God has chastised me greatly, but God 
has not given me over to death. 

Open for me the gates of righteousness, 
and I will enter them, and praise God. 

This is the gate of God; let the righteous enter. 
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Kol rinah vi-y'shuah be-oholei tzadikim, yemin YHWH osah hayil. 
Yemin YHWH romeimah, yemin YHWH osah hayil. 

Lo amut ki eh'yeh, va-asapeir ma'asei yah. 

Yasor yis'rani yah, ve-la-mavet lo netanani. 

Pit'hu li sha'arei tzedek, avo vam odeh yah. 

Zeh ha-sha'ar la-YHWH, tzadikim yavo'u vo. 


The next nine verses are recited twice. Here they are printed in both masculine and feminine. 


I praise You, for You answered me, 
and You have been my deliverance. 

The stone that the builders rejected 
has become the cornerstone. 

This is God’s doing; 
it is wondrous to us. 

This is the day that God has made; 
let us rejoice and celebrate on it. 
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Odecha ki anitani, va-tehi li li-y'shuah. 

(Odeich ki anitini, va-tehi li li-y'shuah.) 

Even ma'asu ha-bonim, hay'tah le-rosh pinah. 

(Even ma'ashu ha-bonot, hay'tah le-rosh pinah.) 
Me-eit YHWH hay'tah zot, hi nif'lat be-eineinu. 

(Me-eit YHWH hay'tah zot, hi nif'lat be-eineinu.) 

Zeh ha-yom asah YHWH, nagilah ve-nis'mehah vo. 

(Zeh ha-yom as'tah YHWH, nagilah ve-nis'mehah vo.) 


Please, God, deliver us now! 
Please, God, grant us success now! 


(t« nnyin p t««) 

(:N 3 kin) 


Ana YHWH hoshi'a na (Ana YHWH hoshi'a na) 
Ana YHWH hatz'lihah na (Ana YHWH hatz'lihi na.) 


kh nirurin * nun 

(ST )T * I T St JT T 

nn'Sxn ” kuk 

IT )T * ! ” T S )T T 
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ngn DDurni 11 om Kan m 

ITS )" • V S )- •• at: J” S T “l ' J T 

,p ora nKan nam) 
(:” ngn guana 
dtqpaiA n-noK ia 1 ?“iKn” i *?k 

a* -: r j- : • jt vvt- ts <•• 

:naran niAppnp 
DTiapa An noK ,vb “iKm " ;- 6 k) 
(rnaran niApp np 
gnnriK gbK pjiKi nriK ^k 
( gnnnK g'^K niiKi nK gbK) 
:non nbipb ’a aitrg "b nin 

is- JT r i l* A • JT I- J 

(mnon nbipb g ,naiu g pV nin) 

Baruch ha-ba be-sheim YHWH, beirach'nuchem mi-beit YHWH. 

(B'ruchah ha-ba'ah be-sheim YHWH, beirach'nuchen mi-beit YHWH.) 

Eil YHWH va-ya'er lanu, is'ru hag ba-avotim, ad kar'not ha-miz'bei'ah. 

(Eilah YHWH va-ta'er lanu, is'ru hag ba-avotim, ad kar'not ha-miz'bei'ah.) 

Eli atah ve-odeka, elohai arom'meka. 

(Eilati at ve-odeich, elohai aromemeich.) 

Hodu la-YHWH ki tov, ki le-olam has'do. 

(Hodu la-YHWH ki tovah, ki le-olam has'dah.) 


Blessed is one who comes in God’s Name, 
we bless you from the House of God. 
God is Divine; God has given us light. 
Order the festival procession with 
branches about the corners of the altar! 
You are my God, and I shall praise You; 

You are my God, and I shall exalt You. 
Give thanks to God, for God is good, 
God’s lovingkindness endures forever. 


All Your works, our God, will praise You. 
Your pious ones, the righteous who do 
Your will, and all the house of Israel, will 
jubilantly thank, bless, acclaim, exalt, 
sanctify, and declare praises to Your 
name, our God. For to You it is good to 
give thanks, and about Your name it is 
good to sing, for You are God, forever 
and ever. 


pnirpni ^ipp/rbs ug^K p 
ng pnp-bni ,gi2p niipip nipnp 
•lrapn .imm nr nna bKnizr 

:-.7 :t* t • : •• t : • 

•lVgp •nPnpp ,ngpp inniTj ,nK2p 
nninb nip pb g .ugbK pnprnK 
oVip -rpi oVipn g pint*? pika pnipbi 

:nbK nK 

T •* S “ 


Yehaleluch YHWH eloheinu kol ma'asayich, va-hasidoteich tzadikot osot 
retzoneich, ve-chol ameich beit yisra'el be-rinah yodu vi-y'var'chu, vi-y'shab'hu 
vi-y'fa'aru, vi-y'romemu ve-ya'aritzu, ve-yak'dishu vi-y'halelu et sh'meich 
eloheinu. Ki lach tov lehodot u-li-sh'meich na'eh lezameir, ki me-olam ve-ad 
olam at eilah. 
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Dp D^nn — Psalm 136 

Praise God, for God is good! :HDPI Dbipb ’D liO'D Hi PI 

i : - jt ^ : v a • jt r j 

Praise the God of Gods, IHOPI Dbipb D O^Pl'b^PI ,, ri t 7K t 7 Hi PI 

i s - jt : i* a* v: it j** r* i 

praise the Sovereign of Sovereigns. :HpPl D^ip*? D DTTNPl PiN*? Hi PI 

God creates great wonders alone. :HDPI Dbipb ’D HI*? niVTC PITPpb 

God makes the skies with wisdom. :HDP1 Dbipb D PUlinD D’DIPPI PliPp b 

God sets earth on its foundation. :HpPl oblpb D D^Qprbp f"lKPl PjTlb 
God makes great lights: :Hpn D^ipb D D^nil DniN Plippb 

the sun to rule by day; :HDPI obipb D DPI nblPQQb TPmPPmN 

i : - jt r s i* a - v jv : v s v v -i 


the moon and stars to rule by night. 

God smote the firstborn of Egypt, 
and took Israel from their midst, 
by a strong hand and a mighty arm. 
God split the Sea of Reeds in twain, 
and guided Israel through its waves, 
and cast Pharaoh and his army in, 
and led the people in the wilderness. 
God struck mighty kings, 
and smote powerful tyrants: 

Sihon king of the Amorites, 
and Og king of Bashan. 

God gave their land as an legacy 
to God’s people Israel. 

God remembered us in our misery, 
and redeemed us from our enemies. 
God grants food to all flesh; 

Praise the God of heaven. 


:hdpi oVipb D 

IS - JT S l* 


onpirn rnjrrntjt 
piWd niVtfoo*? 

T SAT - J S S V S 


:hopi oVipb d Dpinirm onxo PiDnb 

IS- JT ^ S f AV "IS' • - S ’l J" - s 

:HDPI Dbipb D DDiPlQ *wnfer’ NSTh 

is- jt : i* at • •• t : *i j- 

:hdpi obipb d pi’toj pinni piptn td 
ripen obipb d onnb nip-D? nub 
:non obipb d iDinD tdppii 

is- jt : i* a : j- t : • j* vs iv s 

:npn obipb d »vip-DD, piJns npj] 
:hdpi obipb d “ 131 Q 3 iap TVinb 
:non obipb d D'Vra □'obn pidq 1 ? 
:HDn oVipb >3 D'TTN DD^Q JhPPl 

is- JT S f A* • - J* T S -S-|-l 

:npn obipb d nbtjn tjVq jirrpb 
:npn obipb d iran Aipb-n 

:hdpi obipb d pibmb omN rrm 

:hopi oVipb d hip p6ra 

is- JT S l* AS- J** T S • S T -Sl-l 

:hdpi obipb d vh “idt ubsmiP 

IS - JT S V AT “JT *• S • S VI 

:Hpn Dbipb d unso wj?n£?i 

:hdpi obipb d "itPD'bDb on*? ?ni 
:non obipb ’D d’dwpi bxb niPi 

I S - JT S l* * AT T “ J” S l 


—for God’s kindness endures forever! 
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Hodu la-YHWH ki tov, 

Hodu le-elohei ha-elohim, 

Hodu la-adonei ha-adonim, 

Le-oseh nif'la'ot gedolot levado 

Le-oseh ha-shamayim bi-t'nuvah 

Le-rokah ha-aretz al ha-mayim 

Le-oseh orim gedolim 

Et ha-shemesh le-memshelet ba-yom 

Et ha-yarei'ah ve-chochavim le-mem'shelot ba-lailah 

Le-makeh mitz'rayim bi-v'choreihem 

Va-yotzei yisra'el mitocham 

Be-yad hazakah u-vi-z'ro'a netuyah 

Lig'zor yam suf li-g'zarim 

Ve-he'evir yisra'el betocho 

Ve-ni'eir par'oh ve-heilo ve-yam suf 

Le-molich amo ba-mid'bar 

Le-makeh melachim gedolim 

Va-yaharog melachim adirim 

Le-sihon melech ha-emori 

U-le-og melech ha-bashan 

Ve-natan ar'tzam le-nahalah 

Nahalah le-yisra'el amo 

She-be-shif'leinu zachar lanu 

Va-yif'rekeinu mi-tzoreinu 

Notein lehem le-chol basar 

Hodu le-eil ha-shamayim 


ki le-olam has'do. 
ki le-olam has'do. 
ki le-olam has'do. 
ki le-olam has'do. 
ki le-olam has'do. 
ki le-olam has'do. 
ki le-olam has'do. 
ki le-olam has'do. 
ki le-olam has'do. 
ki le-olam has'do. 
ki le-olam has'do. 
ki le-olam has'do. 
ki le-olam has'do. 
ki le-olam has'do. 
ki le-olam has'do. 
ki le-olam has'do. 
ki le-olam has'do. 
ki le-olam has'do. 
ki le-olam has'do. 
ki le-olam has'do. 
ki le-olam has'do. 
ki le-olam has'do. 
ki le-olam has'do. 
ki le-olam has'do. 
ki le-olam has'do. 
ki le-olam has'do. 


O Psalm 136, the so-called "Great Hallel", is recited during the morning service on 
Shabbat and holidays, as well as at the seder. Some modern commentators are 
troubled by its focus on conquering and conquest, especially with the juxtaposition of 
the constant assertion of God's eternal kindness. On the seder night, it is thematically 
consistent, referring to God's miracles and mighty deeds in taking the people Israel 
out of Egypt, and placing it in the context of the history of the world as recounted by 
the Torah. We will always have to wrestle with texts such as this, that constitute an 
uncomfortable and challenging part of our communal history. 
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Jim/J — Nish’mat 


The breath of all life will praise Your Name, O God, 
and the spirit moving in all flesh will make You 
glorious forever. From this world to the next You are 
God, and without You we have no one else: no other 
redeemer, no other salvation. You set us free. You save 
us for life and sustain us. You answer us with 
compassion in times of anguish or distress. We have no 
one who helps us or nourishes us in the way that You 
do. God of the first and the last, God of all creatures 
and all generations, You are the one who is blessed in 
every song of praise. You infuse the world with 
kindness and show mercy to the life You have created. 
God is awake: God does not rest, nor does God sleep, 
but awakens those lost in slumber, stirs those who 
wander in dreams. God gives speech to the silent, 
seeks freedom for those who are imprisoned. God 
supports the fallen and raises up those who are bowed 
low; God unravels deep mysteries. To God alone we 
give thanks. 


.irnbx « fun 'irba naizp 

.ran tp! nainni nxau niya'ba nrn 
,nbx nx Dbipnnpi Dbipiria 
,nP7z>iai nbxu ub px Tipbaai 
nnnnni ruipi ,nunaai nb'pai rnia 
rnrip ub px .nprn rns np-baa 
rmiirxnn -rlbx .ns xbx naaioi 
runx ,nina"ba nibx ,Dannxm 
.ninautnrrbaa nbbnon .nrrbirrba 

7 t : • - t : v iv ••• : — 1 t t 

■vninai "rpna nnbiy rnruon 
xbi nun xb nan ,rnp pi .D’anna 
ns'pani ,Daup rrnipan .juhn 
rrrnni ,ninbx nrriran ,ninTu 
napi-rm ,nibaia nanion! ,Dniox 
Tnb tybi ,ninbpj nrupanni >°'2iaa 
.nrria urux 


If our mouths were as full of song as is the sea and our 
speech as full of exultation as the roar of the waves, if 
our lips could utter as much praise as the wide open 
spaces of heaven and our eyes could shine forth like 
the sun and the moon, even if our hands could reach 
out to You like the eagle’s wings spread out to the sky 
and our feet could run to You, swift as the deer, it 
would still not be nearly enough to thank You, our God 
and God of our ancestors, or to praise Your Name for 
even one thousandth of the thousands and thousands 
of miracles and wonders that You have given to our 
ancestors and to us. 


nn uriiybi ,d;s rnnb xbn ira ibxi 
urnaa naiy irninairi ,rba lion? 
,rrrai iraiya niTxa irrpi ,p'p7 
irbni ,D’Diy ntzaa niirna unn 
nip'sca urux px ,nib!xa nibp 
irniax 'ribxi irnbx p ,7b nninb 
nnx-bp paiPTix 77:61 ,irniaxi 
nmp rani trabx 'abx pbx flbxa 
nPppu; ,nixbar d’-oj ,niait9n dmps 
.uapi irniaxi irniax dp 


You brought us safely out of Egypt, redeemed us 
from the house of slavery; You nourished us through 
famine and supported us with abundance. You 
rescued us from the sword; delivered us from plagues 
and brought us through terrible sicknesses. Until now 
Your mercy has sustained us and Your kindness has 
never failed us; O God, do not ever abandon us. 

Therefore, the limbs which You have given us, the 
breath and the soul which You have breathed into us, 
the language that You have put into our mouths, all 
these thank You, praise, acclaim and glorify You. They 
sing out to You, exalt and adore You, and sanctify Your 
Name, our Source. Every mouth acknowledges You, 


,irribx p,irnbxA Dpisan naabn 
urur apna ,irnna □tip nrani 
-irrrai irnbsn anna ,irnbaba yanat 
□aaxji Darn onn □•’xbnni ,irnt?bn 
irarp xbi 773 rn unrp nan tp .irrrbp 
.nvab ,irnbx p ,ipypn bxi ppion 

nnuai nrn ,ua mbaip Dnax ,ja'bp 
,iraa natr npx jitrbi .traxa nnapr 
,mxap inatzn ,1373’! ni' nn jn 
niupipni nrnpni ,inarm mniuPi 
,nir 7b nsrba n ,unipa ,7a6‘nx 


O Parts of Nish'mat are ancient, possibly going back to Temple times. The Talmud 
recommends it be recited as part of the Passover seder. 95 One paragraph spells out the 
names "Isaac"—possibly the poem's author—and "Rebecca" in acrostic. 


95. Babylonian Talmud, Pesahim 118a 
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every tongue speaks to You with faith; every eye 
looks for You. Every knee will bend to You, and all 
who stand upright will bow down. All our hearts will 
seek You with reverence, even the vital organs inside 
us will praise Your Name, as it is written: “All my 
bones will say: Who is like You, O God?” You save 
the poor from the oppressor and the helpless from 
the thieves who would prey upon them. You hear the 
cry of the weak; You listen and heed their plea for 
help. 

Who is like You and who could be equal to You, who 
could possibly compare with You, O God, powerful 
and exalted. Creator of heaven and earth? We will 
praise and glorify You, and will bless Your holy 
Name, saying: “Bless God, O my soul; let everything 
that is in me bless God’s holy Name.” 


God, powerful in strength and magnificent in the 
glory of Your Name, heroic in endurance, revered for 
breathtaking wonders. Your Presence is enthroned, 
lofty and eminent. 

Dwelling in transcendent places. Your Name is 
exalted, Your Name is holy. The righteous sing 
joyfully to God; the just find beauty in prayer. 

In the mouths of the just You are exalted, 
on the lips of the righteous You are blessed, 
in the words of the faithful You are sanctified, 
and amongst the holy ones. You are praised. 


In the assemblies and the multitudes of Your people, 
Israel, Your Name will be praised with joy, in this 
and every generation to come. It is the obligation of 
all who were formed by You, God of our fathers and 
mothers, to thank and praise You, to acclaim and 
glorify You, to exalt, honor and remember You, to 
bless and esteem and adore You even beyond all the 
songs and the praises of David, Your anointed 
servant, offspring of Jesse and descendant of Ruth. 

May Your Name be praised forever, our Source, You 
who are great and holy on earth and in the heavens. 
God of our ancestors, song and praise befit You, 
psalms and music belong to You. We acknowledge 
Your strength and governance. Your endurance, 
greatness and courage; beauty and splendor, holiness 
and majesty become You as we give blessings and 
thanks to You, now and forever. Blessed are You, God 
of great strength, who is praised in song, God of 
thanksgiving. Creator of every soul, the One who 
chooses songs and praises, God, the life of all worlds. 


,navp 7b pp-bij ,pitpn 7b jiiPb-bij 
7P_ab npip-bai ,jnan 7b Tpa-bii 
anjrbai ,71 mp’ niaabn'bii ,rnnrnpn 
rnniip nip pptpb nap nrbpi 
nb'pp .7101 'a p ,nnPNn ■’ninpp-bi 
.ibrap jiratfl ppi ,naap nprnp npp 
bpn npyv pppipn dn nipp npitp 
.'P'lpini priPpri 

,7b Tnyri ’pi ,7b niup 'Pi ,7b nppri -p 
nba ,nNpuni rniaari ,nbmn nban 
7naipp 7bbn:i ,pNi d'piP rnip ,rurbp 
:np*oi .Tfvp-yp Dip-nN 77111 ,77x311 
diPtix upp-bii ,p-nN npai ’171 
•nipii? 

-TPU> Tiiia nbi-pn ,7-rp ninppna nbxn 
npiip pTritaiii n^niim npib rniian 
.Nipii Dp xpi bp niiPP 

.iPip iPnpi oinp prp piip 
.nbnn nno DniP'b ,pa nip’pp nin 

,Dpi 7 nn nniP? pi 
,773nn D'pnV 'naipii 
,!2njPnri nvrpn jiiPbai 
.bbrinn D'tpnp 17p.11 

nna ,b*atp? n'l 7pp niii7 nibnppii 
niin pip piii "livbaa 7ptp nNfiiv 
nniix 'nb^i irnbs p ppab pwiprrba 
pixtab ,naipb ,bbnb ,nninb ,irniPNi 
bp obpbi nbpb ,771b ,17 nb ,Dpnb 
pnn ’ip'-p in ninitpni niTip nip'bi 
.pn-pp 771P nn 

nbnin nbxn ,unipp ppb pptp nirnp’ 
,nxi 7b p .HNii D'Pipi nipnpni 
Tip ,irniai<i utiiir nb^i irnbs p 
,npi .nbipppi tp ,nnpn bbn ,nniipi 
nippp .npxar.i nbnn ,npii;i nbpa 
.nbip "tpi nnpp niNiini niapi ,nnbpi 
nbbnpi nbi-u Pip nbx ,p nx nina 
ntnii ,niNpinn nbx ,ninaipni 
,nbx ,nnpr nppa npniin ,nimpin-bi 
rD’pbipn 'n 
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n:nj 

Nir'tzah — Conclusion and singing 


’APm OD —The fourth cup 


Praised are You, our God, Guide of the 
universe, who creates the fruit of the vine. 


,abiyn irribg » nriK 

:|£>an ns tnia 


Baruch atah YHWH eloheinu melech ha-olam, borei p'ri ha-gafen. 


Drink the fourth cup while reclining. 


1731AID JlT’DO — Counting the omer 

On the second night ofPesach, many Ashkenazim have the custom to begin to counting the 

omer during the seder. 

Praised are You, our God, Guide of the “|]2>N ,D t 7ipn tfbo UViVn PlDK Tyril 
universe, who has sanctified us through 
the mitzvot, and instructing us to count 
the omer. 

Baruch atah YHWH eloheinu melech ha-olam, asher kid'shanu be-mitz'votav 
ve-tzivanu al sefirat ha-omer. 


noton rrvao bv uixi misoa 

V I T T • S " IT* S T S • S IT S '• 


Today is one day of the omer. 
Hayom yom ehad la-omer. 


noij}*? “rnK or oi*n 

V I T T V 


O The Torah instructs us to count seven 
weeks from Passover, counting up the 
time from the exodus to the revelation at 
Mount Sinai, which is commemorated at 
the holiday of Shavuot. 96 An nnip omer is 
a measure of grain; in ancient times one 
was brought to the Temple every day for 
seven weeks as a physical representation 
of the counting. The counting represents 
spiritual preparation: freedom from 
physical slavery and freedom from 
spiritual slavery are two inextricable 
things. 


O Traditionally, before reciting the 
blessing over the counting of the omer, 
one should be careful not to say 
something like "Today is the nth day" 
because doing so is counting the day, 
which would mean that reciting the 
blessing after that would be a blessing in 
vain. Instead of doing this, one might say 
something like "Yesterday, we counted 
(n - 1) days" and thereby avoid the 
problem. 


96. Leviticus 23:15-16 
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njnnH H2TO — Blessing after wine 

On Shabbat, the words in brackets are added. 


Praised are You, our God, Guide of the 
universe, for the vine and for the fruit of 
the vine, for the produce of the field, and 
for the good and spacious land that you 
have pleased to give to our ancestors to 
eat of its fruits and be full of its goodness. 
Have mercy, please, our God, upon Your 
people Israel, and upon Your entire world 
that You created, and upon Your altar and 
Your sanctuary Rebuild Jerusalem, the 
holy city, speedily in our days, and 
gladden us in its completion. Let us eat of 
its fruits and take pleasure in its 
goodness, and bless You therein in 
holiness and purity. [And be pleased with 
our rest on this Shabbat day.] Gladden us 
on this Festival of Matzot. For You, God, 
are good and do good for all, and we 
thank You for the land and the fruit of the 
vine. Praised are You, God, for the land 
and for the fruit of the vine. 


by ,abipn ^bn vri*?N ” nri* 
,rrrwn nnun by) jsan ns by) fsan 
rvsnw mmi miu man by] 
Vb*6 vniQNi vnin*6 r6mrn 
* ,nj Dm .miun yiiwb] nnso 
^nbiy-by bpi Vmp by 
12 rrpn tp D^iPiT rum .ntns ~U 2 >n 

Vi - • * 1“ T S •• S T IT T V “S 

bswi .rvans unofen .von mnos 

S' TTS • S 1“ S - S ' l**T S T •• S • 

yby pmui psiwi ,nnsp 
Din vr6nni n?ni] .mnuni nunpa 
nison an Din unniPi [.njn raiPn 
nTUi ,bbb muai niu p nriN n .n-tn 
rrnN .|san ns by) pan by ?[b 

:|san ns by) pan by » 


Baruch atah YHWH eloheinu melech ha-olam, al ha-gefen ve-al p'ri ha-gefen, 
ve-al t'nuvat ha-sadeh, ve-al eretz hem'dah tovah u-r'havah she-ratzita 
ve-hin'hal'ta la-avoteinu ve-imoteinu le'echol mi-pir'yah ve-lis'bo'a mi-tuvah. 
Raheim na, YHWH eloheinu, al yisra'el amecha, ve-al kol olamecha asher 
barata. U-v'nei yerushalayim ir ha-kodesh bi-m'heirah ve-yameinu, 
ve-sam'heinu be-vin'yanah, ve-nochal mi-pir'yah, ve-nis'bo'a mi-tuvah, 
u-nevarechecha alehah bi-kedushah u-ve-tohorah. [U-r'tzeh ve-hahalitzeinu 
be-yom ha-shabbat ha-zeh], Ve-sam'heinu be-yom hag ha-matzot ha-zeh. 

Ki atah YHWH tov u-meitiv la-kol ve-nodeh I'cha al ha-aretz ve-al p'ri ha-gafen. 
Baruch atah YHWH, al ha-aretz ve-al p'ri ha-gafen. 


One who consumed a beverage other than wine or grape juice says the following : 

Praised are You, our God, Guide of the jObipil tjbo VrfjK HUN tjm 

universe who creates the diversity of life, p|Q _i 7D"bp ,pnom Dim iWsJ tniS 
each kind with its uniqueness, so that all ' T ' T . : v: ' T: 

life might be sustained and enriched p , P? DtpDlP 

thereby. Blessed is the Life of Worlds. iD’Obipn p pm 

Baruch atah YHWH eloheinu melech ha-olam, borei nefashot rabot 
ve-hes'ronan, al kol mah she-barata lehahayot ba-hem nefesh kol hai. 

Baruch hei ha-olamim. 


~ 65 ~ 



8 endigamos — 

Bendigamos al Altisimo 
Al Senor que nos crio, 

Demosle agradecimiento 
Por los bienes que nos did. 

Alabado sea su Santo Nombre, 

Porque siempre nos apiado. 

Load al Senor que es bueno, 

Que para siempre su merced. 

Bendigamos al Altisimo 
Por su Ley primeramente, 

Que liga a nuestra raza 
Con el cielo continuamente. 

Alabado sea su Santo Nombre, 

Porque siempre nos apiado. 

Load al Senor que es bueno, 

Que para siempre su merced. 

Bendigamos al Altisimo 
Por el pan segundamente, 

Ytambien por los manjares 
Que comimos juntamente. 

Pues comimos y bebimos alegremente, 

Su merced nunca nos falto. 

Load al Senor que es bueno, 

Que para siempre su merced. 

Bendita sea la casa esta, 

El hogar de su presencia, 

Donde guardamos su fiesta 
Con alegria y permanencia. 

Alabado sea su Santo Nombre, 

Porque siempre nos apiado. 

Load al Senor que es bueno, 

Que para siempre su merced. 

Odu ladonai ki tob, 

Ki leolam jasdo, 

Odu ladonai ki tob, 

Ki leolam jasdo. 


Let us bless 

Let us bless the Most High, 

The Lord who raised us, 

Let us give him thanks 

For the good things which he gave to us. 

Praised be his Holy Name, 

Because he always took pity on us. 
Praise the Lord, for he is good, 

For his mercy is everlasting. 

Let us bless the Most High 
Firstly for his Law, 

Which binds our people 
With Heaven continually. 

Praised be his Holy Name, 

Because he always took pity on us. 
Praise the Lord, for he is good, 

For his mercy is everlasting. 

Let us bless the Most High 
Secondly for the bread, 

And also for the food 
Which we eat together. 

For we have eaten and drunk happily, 
His mercy has never failed us. 

Praise the Lord, for he is good, 

For his mercy is everlasting. 

Blessed be this house, 

The home of his presence, 

Where we keep his feast, 

With happiness and permanence. 

Praised be his Holy Name, 

Because he always took pity on us. 
Praise the Lord, for he is good, 

For his mercy is everlasting. 

Praise the Lord, for he is good, 

For his mercy is everlasting. 

Praise the Lord, for he is good, 

For his mercy is everlasting. 


O This Spanish (not Ladino) hymn is sung after meals in the custom of Spanish and 
Portuguese Jews, particularly those who emigrated to the Dutch West Indies, whence 
it went with them to New York. It probably originated in the Jewish community of 
Bordeaux, France, where Spanish was spoken. Alternatively, it may have emerged as 
a secret way to say Grace After Meals among crypto-Jews in Spain and Portugal in the 
fifteenth century, after the practice of Judaism was outlawed. The translation here was 
written by David de Sola Pool, a prominent rabbi and liturgist of Sefardi Judaism. 


~ 66 ~ 




D 1 TVyn T\y — Song of Songs 

Many have the custom to recite Song of Songs over Pesach. A few selections are given here. 


(1:1-4) The song of songs, which is Solomon’s. Let him 
kiss me with the kisses of his mouth—for thy love is better 
than wine. Thine ointments have a goodly fragrance; thy 
name is as ointment poured forth; therefore do the 
maidens love thee. Draw me, we will run after thee; the 
king hath brought me into his chambers; we will be glad 
and rejoice in thee, we will find thy love more fragrant 
than wine! sincerely do they love thee. 

(2:1-7) I am a rose of Sharon, a lily of the valleys. As a 
lily among thorns, so is my love among the daughters. As 
an apple-tree among the trees of the wood, so is my 
beloved among the sons. Under its shadow I delighted to 
sit, and its fruit was sweet to my taste. He hath brought 
me to the banqueting-house, and his banner over me is 
love. ‘Stay ye me with dainties, refresh me with apples; 
for I am love-sick.’ Let his left hand be under my head, 
and his right hand embrace me. ‘I adjure you, O daughters 
of Jerusalem, by the gazelles, and by the hinds of the 
field, that ye awaken not, nor stir up love, until it please.’ 

(2:8-13) Hark! my beloved! behold, he cometh, leaping 
upon the mountains, skipping upon the hills. My beloved 
is like a gazelle or a young hart; behold, he standeth 
behind our wall, he looketh in through the windows, he 
peereth through the lattice. My beloved spoke, and said 
unto me: ‘Rise up, my love, my fair one, and come away. 
For lo, the winter is past, the rain is over and gone; The 
flowers appear on the earth; the time of singing is come, 
and the voice of the turtle is heard in our land; The fig- 
tree putteth forth her green figs, and the vines in blossom 
give forth their fragrance. Arise, my love, my fair one, and 
come away.’ 

(2:16) My beloved is mine, and I am his, that feedeth 
among the lilies. 

(4:1-7) Behold, thou art fair, my love; behold, thou art 
fair; thine eyes are as doves behind thy veil; thy hair is as 
a flock of goats, that trail down from mount Gilead. Thy 
teeth are like a flock of ewes all shaped alike, which are 
come up from the washing; whereof all are paired, and 
none faileth among them. Thy lips are like a thread of 
scarlet, and thy mouth is comely; thy temples are like a 
pomegranate split open behind thy veil. Thy neck is like 
the tower of David builded with turrets, whereon there 
hang a thousand shields, all the armour of the mighty 
men. Thy two breasts are like two fawns that are twins of 
a gazelle, which feed among the lilies. Until the day 
breathe, and the shadows flee away, I will get me to the 
mountain of myrrh, and to the hill of frankincense. Thou 
art all fair, my love; and there is no spot in thee. 

(8:13-14) Thou that dwellest in the gardens, the 
companions hearken for thy voice: ‘Cause me to hear it.’ 
Make haste, my beloved, and be thou like to a gazelle or 
to a young hart upon the mountains of spices. 
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Ki Lo Na’eh — ilNJ tl '2 — For to God, it is fitting 


Adir bi-m'luchah, 
bahur ka-halachah, 
gedudav yom'ru lo: 

Refrain L'cha u-l'cha, I'cha ki I'cha, 

I'cha af I'cha, I'cha YHWH ha-mamlacha. 

Ki lo na'eh, ki lo ya'eh. 


,12lbt22 TIN 
.nabna nin3 

7 T T -S - T 

:i *7 na^ vim 

i T S 

fib '2 ^b ?f b lima 

.nabaan «?\b ^ ^ 

triK-’ ib ’3 ,n*u ib ’3 

V T ' 7 V T 


Dagul bi-m'luchah, 
hadur ka-halachah, 
vatikav yom'ru lo: Refrain 


,n3^D3 Vin 
,n 3 bn 3 nnn 
iiofa :ib natf r^ni 


Zakai bi-m'luchah, 
basin ka-halachah, 
taf'serav yom'ru lo: Refrain 

Yahid bi-m'luchah, 
kabir ka-halachah, 
limudav yom'ru lo: Refrain 

Marom bi-m'luchah, 

nora ka-halachah, 

sevivav yom'ru lo: Refrain 

Anav bi-m'luchah, 

podeh ka-halachah, 

tzadikav yom'ru lo: Refrain 

Kadosh bi-m'luchah, 
rahum ka-halachah, 
shin'anav yom'ru lo: Refrain 

Takif bi-m'luchah, 
tomeich ka-halachah, 
temimav yom'ru lo: Refrain 
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, 03*703 oinn 
iiora :i*7 natf vmw 
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H Mighty in sovereignty, 

2 distinguished on God’s path, 

A God’s divine retinue will declare: 

Refrain To You, and for You, 

To You, because of You, 

To You, particularly to You, 

To You, God, belongs sovereignty. 
For to God, it is fitting, 

For to God, it shall be fitting. 

1 Exalted in sovereignty, 

D glorious on God’s path, 

1 God’s faithful ones will declare: 

t Faultless in sovereignty, 
n kind on God’s path, 

V God’s appointed ones will declare: 

1 Unique in sovereignty, 

D illustrious on God’s path, 

God’s wise ones will declare: 

n Supreme in sovereignty, 

J awe-inspiring on God’s path, 

V those who surround God will declare: 

V Humble in sovereignty, 

D honorable on God’s path, 

^ God’s righteous ones will declare: 

p Holy in sovereignty, 

1 merciful on God’s path, 

YJ God’s followers will declare: 

n Resolute in sovereignty, 
n supportive on God’s path, 
n God’s perfect ones will declare: 


Refrain 


Refrain 


Refrain 


Refrain 


Refrain 


Refrain 


Refrain 
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Adir Hu — KID THM — Mighty is God 

H Mighty is God, Adir hu. 


,Nin “VW 


Refrain Yiv'neh veito be-karov, 
bi-m'heirah, bi-m'heirah, 
be-yameinu ve-karov, 
eil, b'nei, eil, b'nei, 
b'nei veit'cha be-karov. 


,nnpp irra hjt pom 
.nnnaa .nnnna 

j 7 ' T •• ; • 

irira 

,nn ,bx ,nn ,bx 
tninpa ^rrn na 


May God build God’s dwelling place speedily, in our days. 
God, rebuild Your dwelling place! 


2 

Distinguished is God, 

Bahur hu, 



,Nin “im 

' T 

A 

great is God, 


gadol hu, 



,Nin Vm 

1 

exalted is God, 

Refrain 

dagulhu, 

Refrain 

pom 

,Nin bin 

J T 

n 

Glorious is God, 


Hadur hu, 



,wn nnn 

l 

faithful is God, 


vatik hu, 



,Nin p'ni 

r 

faultless is God, 

Refrain 

zakai hu, 

Refrain 

pom 


n 

Kind is God, 


Hasid hu, 



,wn Ton 

0 

pure is God, 


tahor hu, 



,Nin ninu 


unique is God, 

Refrain 

yahid hu, 

Refrain 

pom 

.Kin tit 

J * T 

2 

Powerful is God, 


Kabir hu, 



T33 

b 

wise is God, 


lamud hu, 



,Rin mab 

n 

sovereign is God, 

Refrain 

melech hu, 

Refrain 

pom 

,Kin ijba 

j 

Illuminating is God, 


Na'or hu, 



,**in niKJ 

J T 

V 

sublime is God, 


sagiv hu, 



,Kin npp 

y 

powerful is God, 

Refrain 

izuz hu, 

Refrain 

pom 

T-VT1) 

D 

Honorable is God, 


Podeh hu, 



,N-m nnia 


righteous is God, 


tzadik hu, 



,Rin pnv 

P 

holy is God, 

Refrain 

kadosh hu, 

Refrain 

pom 

,Rin p;np 

1 

Merciful is God, 


Rahum hu, 



jNin D-inn 

V> 

almighty is God, 


shaddai hu, 



,Kin np> 

n 

preeminent is God, 

Refrain 

takif hu, 

Refrain 

pom 

,Kin *pj?n 
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Ehad Mi Yodei’a — Am 11 73 mK —Who knows one? 


1: 

1 


Ehad mi yode'a? Ehad ani yode'a: 

Ehad eloheinu, she-ba-shamayim u-va-aretz. 


Pint* ’’D “rnN 

- r* • t v 

:irrr ton 

oniyaiy jirrftN ton 


2: Sh'nayim mi yode'a? Sh'nayim ani yode'a: ^ ^ 

2 Sh'nei luhot ha-b'rit, ,nmn nir6 'W 

l Ehad eloheinu, she-ba-shamayim u-va-aretz. :JHN31 D’OUnty jUVl^N TON 


13: Sh'loshah asar mi yode'a? 

Sh'loshah asar ani yode'a: 

13 Sh'loshah asar midaya, 

12 Sh'neim asar shiv'taya, 
ll Ahad asar koch'vaya, 

10 Asarah dib'raya, 

9 Tish'ah yar'hei leidah, 

8 Sh'monah y'mei milah, 

7 Shiv'ah y'mei shab'ta, 

6 Shishah sid'rei mishnah, 

5 Hamishah hum'shei torah, 

4 Ar'ba imahot, 

3 Sh'loshah avot, 

2 Sh'nei luhot ha-b'rit, 

l Ehad eloheinu, she-ba-shamayim u-va-aretz. 


Who knows one? I know one: 

One is our God, in heaven and earth. 


Pint* 'o niy» rwbv 

- I" * T T T S 

:viv ’jn livv 
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Who knows thirteen? I know thirteen: 
Thirteen are the attributes of God. 
Twelve are the tribes of Israel. 

Eleven are the stars in Joseph’s dream. 
Ten are the commandments. 

Nine are the months of pregnancy. 
Eight are the days before b’rit milah. 
Seven are the days of the week. 

Six are the orders of Mishnah. 

Five are the books of Torah. 

Four are the matriarchs. 

Three are the patriarchs. 

Two are the Tablets of the Covenant. 
One is our God, in heaven and earth. 
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Had Gad’ya — N 1 !* in — One little kid 


One little kid, 
that my father bought 
for two zuzim, 
had gad’ya. 

Then came a cat, 
that ate the kid, 
that my father bought 
for two zuzim, 
had gad’ya. 

Then came a dog, 
that bit the cat, 
that ate the kid, 
that my father bought 
for two zuzim, 
had gad’ya. 

Then came a stick, 
that beat the dog, 
that ate the kid, 
that my father bought 
for two zuzim, 
had gad’ya. 


Then came a fire, 
that burnt the stick, 
that beat the dog, 
that ate the kid, 
that my father bought 
for two zuzim, 
had gad’ya. 


Then came a water, 
that quenched the fire, 
that burnt the stick, 
that beat the dog, 
that ate the kid, 
that my father bought 
for two zuzim, 
had gad’ya. 




Had gadya, had gadya, 
di-z'van abba bi-t'rei zuzei, 
had gadya, had gadya. 

Ve-ata shun'ra, 
ve-achal le-gadya, 
di-z'van abba bi-t'rei zuzei, 
had gadya, had gadya. 

Ve-ata chal'ba, 
ve-nashach le-shun'ra, 
de-achal le-gadya, 
di-z'van abba bi-t'rei zuzei, 
had gadya, had gadya. 

Ve-ata hut'ra, 
ve-hikah le-chal'ba, 
de-nashach le-shun'ra, 
de-achal le-gadya, 
di-z'van abba bi-t'rei zuzei, 
had gadya, had gadya. 

Ve-ata nura, 
ve-saraf le-hut'ra, 
de-hikah le-chal'ba, 
de-nashach le-shun'ra, 
de-achal le-gadya, 
di-z'van abba bi-t'rei zuzei, 
had gadya, had gadya. 


Ve-ata maya, 
ve-chavah le-nura, 
de-saraf le-hut'ra, 
de-hikah le-chal'ba, 
de-nashach le-shun'ra, 
de-achal le-gadya, 
di-z'van abba bi-t'rei zuzei, 
had gadya, had gadya. 
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Then came an ox, 
that drank the water, 
that quenched the fire, 
that burnt the stick, 
that beat the dog, 
that ate the kid, 
that my father bought 
for two zuzim, 
had gad’ya. 


Then came a slaughterer, 
who slaughtered the ox, 
that drank the water, 
that quenched the fire, 
that burnt the stick, 
that beat the dog, 
that ate the kid, 
that my father bought 
for two zuzim, 
had gad’ya. 


Ve-ata tora, 
ve-shatah le-maya, 
de-chavah le-nura, 
de-saraf le-hut'ra, 
de-hikah le-chal'ba, 
de-nashach le-shun'ra, 
de-achal le-gadya, 
di-z'van abba bi-t'rei zuzei, 
had gadya, had gadya. 

Ve-ata shoheit, 
ve-shahat la-tora, 
de-shatah le-maya, 
de-chavah le-nura, 
de-saraf le-hut'ra, 
de-hikah le-chal'ba, 
de-nashach le-shun'ra, 
de-achal le-gadya, 
di-z'van abba bi-t'rei zuzei, 
had gadya, had gadya. 


Then came the Angel of Death, 
who slew the slaughterer, 
who slaughtered the ox, 
that drank the water, 
that quenched the fire, 
that burnt the stick, 
that beat the dog, 
that ate the kid, 
that my father bought 
for two zuzim, 
had gad’ya. 


Ve-ata mal'ach ha-mavet, 
ve-shahat la-shoheit, 
de-shahat la-tora, 
de-shatah le-maya, 
de-chavah le-nura, 
de-saraf le-hut'ra, 
de-hikah le-chal'ba, 
de-nashach le-shun'ra, 
de-achal le-gadya, 
di-z'van abba bi-t'rei zuzei, 
had gadya, had gadya. 
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Then came the Holy One, 
who slew the Angel of Death, 
who slew the slaughterer, 
who slaughtered the ox, 
that drank the water, 
that quenched the fire, 
that burnt the stick, 
that beat the dog, 
that ate the kid, 
that my father bought 
for two zuzim, 
had gad’ya. 


Ve-ata ha-kadosh 
baruch hu, 
ve-shahat la-mal'ach 
ha-mavet, 

de-shahat la-shoheit, 
de-shahat la-tora, 
de-shatah le-maya, 
de-chavah le-nura, 
de-saraf le-hut'ra, 
de-hikah le-chal'ba, 
de-nashach le-shun'ra, 
de-achal le-gadya, 
di-z'van abba 
bi-t'rei zuzei, 
had gadya, had gadya. 
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nOD TITO l 70 n —The seder is concluded 


The seder has concluded as it should, 
according to its various laws and customs. 
As we have merited to celebrate it now, 
may we do so again in future years. 97 


/irobra npa nnp bon 
.inprn ipsipp-bpp 
,iniN Trpb irpt "uPk? 
:iniOab nap 


Hasal siddur pesah ke-hil'chato, ke-chol mishpato ve-hukato. 
Ka'asher zachinu lesader oto, kein niz'keh la'asoto. 


Next year, in Jerusalem! 

Le-shanah ha-ba'ah bi-yerushalayim! 


to’biona ntan ni$b 

•ITT * T T ” TT“ 


O Why do we end the seder with this 
particular wish? This is not a wish to 
uproot ourselves, or, God forbid, to 
uproot other people by moving ourselves. 
Rather, "Jerusalem, the rebuilt" represents 
an ideal, something we strive to build by 
our lives. The Hebrew word for Egypt is 
□nsip mitz'rayim, which literally means 
"straits". The name of Jerusalem D’huhT 
yerushalayim derives in part from the 
word D by) shalem, meaning "complete", 
the root of shalom, "peace". 


O Tonight, we have taken a step out of 
the narrow places, the places of despair 
and hopelessness, into the places of 
wholeness and peacefulness. We commit 
ourselves to building world characterized 
by an end to oppression, a world of tikkun 
olam, true liberation, filled with people 
who love their neighbors as they love 
themselves. This world will not magically 
spring into existence: we must build it 
ourselves, because nobody will do it for 
us. May this be our sacred task. 


97. Rabbi Yosef Tur Elam (d. 1040) 


~ 74 ~ 




